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The Month 


BIGOTRY AND BALM 
(THEODORE DREISER and Hutchins Hap- 


good’s_ eighteen-months-old correspondence 
about Jews in America—as belatedly published 
in The Nation—no longer horrifies. Mr. Dreiser 
already had formulated his bigoted views on the 
Jewish question in the July 1933 issue of the 
American Spectator; hence his anti-semitic bias 
may now be taken for granted. 

What does disturb is that Mr. Hapgood—the 
liberal defender of the Jews—and Mr. Dreiser— 
the man justly accused of writing as if he were 
“a representative of Hitler’. — have a common 
meeting ground. Both the “‘internationalist’’ Hap- 
good, and the “nationalist” Dreiser agree that 
Jews, in order to stay in civilized countries, should 
pay the price of assimilation. Mr. Hapgood is 
convinced that if only the Jews be let alone they 
will gratefully assimilate and will cheerfully ex- 
tinguish themselves. More “realistic? Mr. Drei- 


ser has his misgivings and would rather offer Jews 
the alternatives of forced emigration (provided 
it is done decently, i.e., railroad expenses to be 
paid by the Gentiles) or a forced intermarriage 
(presumably with guarantees against future dis- 
crimination based on half-blooded or quarter- 
blooded origins). Thus, despite differences in 
tactics, both anti-semite and pro-semite concur in 
one fundamental: Nationalities should be homo- 
geneous and consequently Jews in the Diaspora 
ultimately must give up their identity. 

Now it is precisely this assumption which should 
be challenged by enlightened American thinkers. 
Liberals should realize that there is room in one 
and the same country for a variety of types and 
cultural forms. Nationalism and internationalism 
interlock and do not mutually exclude each other. 
Mr. Dreiser, who has chosen to ignore his immi- 
grant origins and has sunk his identity into an 
amalgam of what he conceives to be homogeneous 
Americanism, is no better American than the Jew 
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or Jugo-Slav who identifies his interests with 
America’s future and yet maintains his relation- 
ship to the culture of his forebears. The readi- 
ness on the part of any particular group to wash 
out its own individuality and to assimilate into 
a larger unit does not render that group superior 
or more valuable for the development of a better 
America. It is the notion of homogeneous na- 
tionalism entertained by both Mr. Dreiser and 
Mr. Hapgood which has caused bloodshed and 
intolerable tyrannies in European countries and 
which still.constitutes a menace to world civiliza- 
tion. Such beliefs lead to concepts of race purity, 
supernationalism and Nazism. 


“DREISER'S STATEMENT" 


A° WE go to press, our contemporary, the New 

Masses reports two sessions held over the 
intellectual corpse of Theodore Dreiser. Doctors 
Corliss Lamont, James W. Ford, John Howard 
Lawson, Edwin Seaver, Mike Gold, Joshua Ku- 
nitz, and others, recognized every symptom of 
rigor mortis in the first attempt to disembarrass 
Dreiser from his odium, but the novelist ‘‘with- 
held nothing, in fact, simply added further to the 
confusion”! In the imminent crisis the good Doc- 
tors had recourse to the adrenalin shot of class 
distinctions among Jews. For Dreiser, they con- 
sulted with each other, had “lumped the Jewish 
workers and Jewish bankers and capitalists to- 
gether, and pretended they had common ‘national- 
ist’ aims’. The adrenalin worked. Dreiser re- 
gained partial (class) consciousness and some 
half-hearted purification rites were administered. 
The New Masses palpitatingly offers us “Dreiser’s 
Statement” to the effect that “I draw a distinction 
between the Jewish worker and Jewish exploiter. 
. .. And if my letters are used by the Nazis as 
propaganda, I repudiate such use.”” What Mr. 
Dreiser did was to transfer his Nation letters 
from the monopoly of the Nazis to that of his 
bed-side Doctors. To the new copyright owners 
Jewish Frontier should like to point out that the 
use of anti-semitism in the exclusive interests of 
the class struggle is on a tactical plane with the 
revolutionary sincerity of dubbing 72,000 Jewish 
workers in Palestine pink Nazis. They have only 
succeeded in making Dreiser appear a greater fool 
and have given, by implication, their approval to 
anti-semitism against such Jews as a capitalist 
system regrettably makes rich. However, (what 
Mr. Gold, Mr. Kunitz and the others do not have 
to be told, is that) a rotten and impartial capitalist 
order makes rich both Jew and Gentile without 
distinctions, and it is on the caricatured image of 
Jewish capitalism that anti-semitism feeds. By 
thus pulling Dreiser’s chestnuts out of the fire 
this icon of base prejudice has had its cheeks tinted 
and its lips rouged . Although they have not for 
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long had more muddled enemies than Theodore 
Dreiser, both the Jews and the class-struggle 
need better, sincerer and wiser friends. 


SCOTTSBORO AND 
THE TEXAS PRIMARY 


E DO not want to be kill-joys. We do not 

like to withhold our meed of tribute to the 
Justices of the Supreme Court for imposing the 
high decency of the law on the vulgar prejudices 
of the South. The prospect of freedom for the 
nine Scottsboro boys makes us want to sing for 
joy. Nor are we unmindful of the far-reaching 
implications of this great victory of mass protest. 
The aroused voice of the people may yet make 
this a government of laws by and for the people. 
Still, there is a fly in the ointment. Our joy is 
not complete. On the same day that the Supreme 
Court issued the Scottsboro decision sending the 
case back to the State because Negroes were sys- 
tematically excluded from juries, it also issued a 
decision on the Texas primary case. In this case 
the Supreme Court upheld the fiction that pri- 
maries were the private affairs of the political 
parties and that therefore Negroes could be ex- 
cluded from voting in them. To uphold this 
legal fiction means simply that Negroes are dis- 
franchised in the South, where the primaries are 
tantamount to election. Thoughtful Negroes 
recognize this as a far more important decision 
than that in the Scottsboro case. It takes much 
more in rights and hopes from them than the 
Scottsboro issue can ever give. 


STRIKING FOR PEACE 


T HAS been estimated that on Friday, April 
14, despite inclement weather, almost 150,000 
American students participated in a peace demon- 
stration . Of that number some 30,000 are at- 
tributed to New York; about 35,000 to Philadel- 
phia; some 1500 to Los Angeles; and 300 to 
Chicago. The entire South (with the exception 
of the University of North Carolina) and prac- 
tically all of the midwest ignored the strike for 
peace; and the large turnout in Philadelphia was 
due not so much to student enthusiasm as to the 
approval of the Board of Education and the off- 
cial support offered by both the University of 
Pennsylvania and Temple University. Moreover 
there was the usual display of rioting by the police, 
bullying by the school authorities, and rowdyism 
on the part of students at the Los Angeles Junior 
College, the Michigan State College of Agricul- 
ture, Hunter College, and Harvard University. 
Yet, notwithstanding all these complicating fac- 
tors, a considerable number of American students 
did go on record as opposing military sentiment. 
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Obviously the student body, though still but 
vaguely alive to the menace of war and fascism, 
is beginning to stir. That a coast-to-coast anti-war 
protest actually could have been staged at a 
set hour is earnest of a greater solidarity and 
of a more intelligent political awareness in under- 
graduate life on the American campus. 


THE CHICAGO ELECTION 


INCE Louis McFadden’s announcement that 
he would run for president in 1936 on an 
anti-semitic platform, there has been a general 
fear that this bogey issue would feature promi- 
nently in municipal and state elections. The fear 
was justified in the mayoralty election in Chicago, 
a city where politics can become ugly on occasion 
and where race relations have been potentially 
volcanic since the influx of a large Negro popula- 
tion during the war years. It seems that a Mr. 
Jenkins, to discredit his opponent, the incumbent 
Mayor Edward J. Kelly, charged him with being 
the puppet of a Jewish politician, the late Moe 
Rosenberg. He also intimated that a “ring of 
Jewish masters (in chancery), receivers and law- 
yers prey upon Jew and Gentile alike.” The 
anti-defamation league of the B’nai B’rith distribu- 
‘ted pamphlets at a Jewish Charities meeting, in- 
-\timating that there was a tie-up between Mr. 
Jenkins and William Dudley Pelley of the Silver 
‘Shirts. Mr. Jenkins thought that this was a foul 
blow and demanded that responsible Jews disavow 
this attempt of B’nai B’rith to inject the racial 
issue into a political campaign. With diabolic elo- 
quence he pleaded: 

“It was a singular thing, with race hatreds 
flaming high the world over, that the Jews them- 
selves, at a great charity banquet, would project 
an attack of this kind into a political campaign. 
It is even more singular that the attack should 
be directed against one who has over a lifetime 
been outstanding in championing the rights of 
minorities, including Jews. What can be the ex- 
planation? There can be ‘only one explanation. 
That explanation is that in our city a small band 
of crooked Jews who have been caught red-handed 
in their villainy are trying to hide their own mis- 
conduct by yelling ‘Hitler’ at those who dare to 
expose their perfidy and to stand out against their 
civic misconduct.” 

Fortunately for the Jews and the City of 
Chicago, Professor Paul Douglas, Nordic-Aryan 
and a nationally known economist, made effective 
reply to Jenkins’ wily complaint of outraged in- 
nocence. He compared the strategy of Jenkins’ 
program with that of Hitler and concluded: 

“Along with Hitlerism goes anti-semitism and 
this is not absent from the Jenkins movement. 
Thus Mr. Jenkins is taking great pains to point 
out that certain corrupt officials in Chicago are 
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Jews and he is, therefore, throwing the blame 
upon that race. I am as bitterly opposed to these 
corrupt officials as is Mr. Jenkins, but I also recog- 
nize that the corruptionists are not confined to 
the Jews, but characterize all races. There are, 
as a matter of fact, about as many Jews who are 
fighting the grafters as people of other races. 
Although I am of Anglo-Saxon stock, I resent 
any attempt to single out any one race for oppro- 
brium and attack. There is no place for that in 
true Americanism. Nor is there any proper place 
for Hitlerism, either. If Mr. Jenkins should poll 
a big vote in the municipal election he would use 
it as a springboard to carry out his Hitler policies 
on a state and national scales When combined 
with men of similar tendencies in other parts of 
the country we might then, because of the dis- 
ordered times, have a real menace to our democ- 
racy. If Mr. Jenkins receives a small vote his 
Hitlerite proposals will be squelched and it is that, 
of course, which I hope will happen.” 


Professor Douglas’ hope has been fulfilled. 
Jenkins received a small vote—a very small vote. 


THE HEBREW UNIVERSITY 


MONG tthe variety of benedictions lavished 
upon the Hebrew University at its inaugura- 

tion ten years ago, the most popular was that of 
“intellectual center” of Jewry. As a peroration 
for the avalanche of addresses which heralded the 
University in 1925, this name was unequalled. 
Yet it is doubtful whether many of those who used 
the phrase with oratorical abandon actually be- 
lieved that the term “‘intellectual center” would 
attain its present validity within a decade. Now, 
after only ten years, what seemed an optimistic 
rhetorical flourish has become meaningful. The 
miracle of Palestine, by which areas and numbers 
small in themselves assume a significance quite out 
of proportion to their physical size, has extended 
to the University. There are only 500 students 
in the compact cluster of buildings on Mount 
Scopus. The beautiful structure of the Univer- 
sity is not impressive for height or breadth. The 
gleaming amphitheatre, looking toward the Dead 
Sea, would be dwarfed by the Yankee Stadium, 
yet the University has already acquired an impor- 
tance far in excess of its age or actual facilities in 
the way of equipment or funds. In some fields the 
University has won a record of international dis- 
tinction. In 1933, the Pasteur Prize for outstand- 
ing scientific achievement was awarded to Dr. Saul 
Adler of the Hebrew University. The research 
work of the University, particularly in Semitics and 
Oriental Studies, is frequently referred to by 
American and European institutions. The as yet 
uncharted lore of the Near East—language, his- 
tory, fauna, flora, etc.—has become the special 
province of the University. This solid record of 











achievement, considering the brief years of 
its existence, has given the University stand- 
ing in the eyes of the non-Jewish academic 
world. For the Jewish world, the psychic import- 
ance of the University can hardly be exagger- 
ated. Dr. Magnes, the Chancellor, reported 
that a number of internz.’-nally famous Ger- 
man scholars were absorbed in the Uni- 
versity and its allied institutions. A_ still 
larger number of German refugees have been en- 
rolled in the student body. Of course, the Uni- 
versity at present cannot meet the demands of the 
hundreds of thousands of young Jewish men and 
women asking in vain for admission to the colleges 
of their native lands. Nor can all the ousted Jew- 
ish men of science find a place on the faculty, but 
it is essential to Jewish self-respect that there be 
one spot where the Jewish intellect can function 
without indignity. The Jewish spirit must not 
spend itself wastefully in useless refutations and 
unheard protests alone. We are grateful for 
Mount Scopus as one campus where Jewish schol- 
arship can create in tranquility, and Jewish stu- 
dents work confidently in an atmosphere where ‘is 
heard neither the shouted insult of the ‘“‘national- 
ist” nor the whisper of the quota. 


MAIMONIDES 
ITLER has refused to let a Jewish “ex-pro- 


fessor” attend the Spanish celebrations in 
memory of Maimonides. As an illustration of 
history’s major ironies, this is almost too perfect. 
After the lapse of centuries the land of the Inqui- 
sition declares a national holiday in memory of a 
Jewish sage. Even Nazi intellects, carefully in- 
sulated though they be from the inflammatory con- 
tacts of fact or logic, cannot escape a few unwel- 
come deductions, otherwise why prevent a Ger- 
man-Jewish scholar from going to Cordoba to 
honor a mediaeval Jewish philosopher? At best, 
Spain’s reversal of attitude is but cold comfort to 
the Jews of Germany (and no comfort at all to 
the victims of Spanish religious zeal in the fifteenth 
century) yet amid the indignities of their present 
existence, even metaphysical victories cannot be 
disdained by German Jews. One might moralize 
further on the tenuous, tangled threads which tie 
modern German Jewry to Moses Maimonides. 
Moses Mendelsohn, whose translation of the Pen- 
tateuch into German prose marked the entrance 
of German Jewry into the national life of Ger- 
many as Germans, was so diligent a student of 
Maimonides that he developed the illness which 
resulted in his deformity. “I have my hump from 
the great Moses’’, he said. Those German Jews 
who learned Mendelsohn’s lesson of “enlighten- 
ment’’ too thoroughly have also paid a steep price. 
One wonders what the wise author of “The Guide 
to the Perplexed” would say to all these perplexi- 
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ties. At any rate we venture to express the not 
too confident hope that in the year when a peni- 
tent and chastened Germany declares a national 
holiday for Einstein, there will be no new barbar- 
ism, no fresh rampage in some corner of the earth, 
to forbid a Jewish scholar from participating in 
the fete held in Berlin. In the meantime, Calle 
Maimonides, the street of Maimonides’ birth, as- 
sumes a momentary glamor, and the world rings 
with the celebrations at Cordoba. 


PUBLIC OPINION MOBILIZED 


HE resolution of the Actions Committee con- 

cerning the duty of employing Jewish labor 
on Jewish agricultural enterprises will be warmly 
greeted by all Zionist circles seriously interested 
in the building of a Jewish Homeland. According 
to this resolution, local Zionist organizations are 
empowered to suspend such members as fail 
to fulfill this fundamentally Zionist duty—the dis- 
crimination in the least degree against Jewish 
labor. The Palestinian employer will now be 
put in a position where he will have to choose 
between exploitation of cheap Arab labor and 
membership in organized Zionism. The ban on 
Jewish workers had recently assumed such con- 
temptible forms in certain sections (particularly 
in the orange-plantations) that even the always 
congenial and correct Nahum Sokolow found him- 
self compelled at the meeting of the Actions Com- 
mittee, to demand that firm measures, including 
boycott if necessary, be taken against employers 
who are undermining the very foundations of our 
work in Palestine. The fractions participating in 
the session recognized the grave danger implied 
in such a situation, and all of them (except the 
Revisionist representatives!) agreed upon the de- 
cision that a specially elected committee “shall 
lead the work of launching a campaign within a 
month’s time in all countries, in order to clarify 
the importance of Jewish labor in Palestine.”’ Pub- 
lic opinion of all Jewry must be mobilized, in order 
to put an end to the orgy of national irresponsi- 
bility and uncontrolled profit-seeking, with which 
certain sections of Palestine citizenry have dis- 
tinguished themselves. 


JOSEPH SCHLOSSBERG 


N THE occasion of his sixtieth birthday, The 
Jewish Frontier greets Joseph Schlossberg, a 
leader in the American Labor movement. As 
Secretary-Treasurer of the Amalgamated Cloth- 
ing Workers of America and as National Chair- 
man of the National Labor Committee for Pales- 
tine, his services to labor are many. Perhaps one of 
his finest achievements, in the words of The Na- 
tional Labor Committee for Palestine, is that he 
was “‘one of the first who brought about fraterniza- 
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tion and understanding between the Jewish work- 
ers of Palestine and America...What has inspired 
your life’s work has been the conception of class 
solidarity—the main weapon which the working 
class can use against its enemies. It is a concep- 
tion which has welded the young labor movement 
in Palestine, triumphed over the hardships of 
pioneering and created the sound foundation of a 


* productive life.” In this spirit we salute a fellow- 


editor and veteran of labor with the reafirmation 
of our belief in the Jewish working class as the 
guardian of the Jewish future. 


MAY FIRST 


[N many European countries there will be no 

May Day parades this year. Any attempts 
on the part of organized labor to manifest its 
solidarity on the traditional workers’ holiday will 
be quickly and ruthlessly suppressed, particularly 
in those lands where the day was once most sig- 
nificant. Of course, there may be officially in- 
spired company-union gatherings to serve as an 
antidote to memory, but in neither Italy, nor 
Germany, nor Austria will there be, as formerly, 
triumphant marches of workers. In the United 
States, the First of May has not as yet successfully 
captured the imagination of the American worker. 


AFTER THE 


HE outcome of the Histadrut’s recent Refer- 

endum regarding the agreement with the Re- 
visionist workers, is without doubt a profound dis- 
appointment to the labor movement of Palestine. 
The majority voted against the text, which had 
been previously signed in London by Jabotinsky 
and Ben-Gurion. 


It is, of course, ridiculous to afirm (as did the 
Jewish Daily Bulletin) that the outcome of the 
Referendum indicates an absence of discipline in 
the ranks of the Histadrut: ‘‘as is evidenced” by 
the fact that the members voted against the action 
of their leaders. Discipline in a democratic or- 
ganization differs sharply from military discipline 
at the front. If it is maintained that discipline 
is to be expressed by a blind acceptance of the 
decisions of leaders, no Referendum was neces- 
sary at the outset; ratification by the Histadrut 
administration of the agreement would have been 
quite sufficient. Heaven protect us from the 
fascist “Cult of the Leader” and from the sort 
of discipline that goes hand in hand with it. And 
speaking of discipline, one can point out that in 
this respect the situation in Palestine is anything 
but discouraging. Discipline is not only a matter 
for followers, but also for leaders; and our leaders 
displayed a high degree of responsibility and dis- 
cipline when they refused to decide such an impor- 
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To him the celebration has seemed a foreign im- 
portation, although it originated on American ter- 
ritory. For the workers of Palestine the First of 
May is a genuine festival. It is more of a national 
holiday than a demonstration. Every kvutza is 
bedecked for the occasion. The great amphi- 
theatre at Haifa is filled with thousands of work- 
ers. Gay carts and trucks, crowded with white- 
bloused halutzim from the outlying communes of 
the Emek, crowd the roads. It is a gala day in 
which the community participates. In the general 
joyousness one is more conscious of the victory of 
national regeneration than of the factionalism of 
“class struggle”. That the halutzim, dedicated 
to the “conquest of labor’ and “the holiness of 
labor” should celebrate May Kirst with a special 
exultation is natural enough. On that day they 
can take pride not only in their united strength 
but in what their strength has achieved. Particu- 
larly now, when the rapacity of private greed 
threatens Zionism, the solid front of the Histadrut 
workers is heartening. This solidarity is devoted 
to-day, as in the past, to the development of Pales- 
tine. Conscious of their immense contribution to- 
ward the creation of a Jewish homeland, the work- 
ers of Palestine may well rejoice on the interna- 
tional holiday of May First. 


REFERENDUM 


tant question by themselves, but submitted it in- 
stead to each individual member. Had it been 
otherwise, one might have been justified in speak- 
ing of usurpation of power and a dictator-leader 
in a democratic organization. 


Whether the majority had a right to repudiate 
the agreement or not is a different question. 
If one has to yield to the vote of a majority and 
abide by its decisions, it does not follow that that 
vote is beyond criticism. The outcome of the 
Referendum has not improved the situation in 
Palestine and Zionism, but rather aggravated it. 
A large number of Histadrut members have on 
this occasion acted too emotionally, and have not 
taken into consideration either a series of unfor- 
tunate facts or the possibility of more unfortunate 
developments and entanglements in the near 
future. 


We know how difficult it was for workers to 
vote for a compromise-agreement whose clauses 
gave the impression of waiving fundamental and 
seemingly obvious rights. Curtailments of the 
right to strike, no matter how delicately formu- 
lated and how insignificant they may prove in 
actual practice, evoke painful associations with 
fascist practices; and these associations, in all 
probability, have contributed to the unfavor- 
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able response of much of the Histadrut 


membership. It should also not be over- 
looked that although the labor-agreement 
with the Revisionists has no_ relationship 


to purely political pacts, psychologically, how- 
ever, it has been associated all along with efforts 
to achieve unity among all Zionists (there have 
even been rumors concerning a possible coalition 
Executive with the Revisionists participating). 
This, too, in a degree has prevented many His- 
tadrut members from concentrating only on the 
concrete questions of relationship between worker 
and worker included in the pact. In addition, the 
conduct of the Revisionists, both at home and 
abroad, even after the publication of the prelim- 
inary agreement, did not create a mood favorable 
to the institution of normal relations between these 
two different workers’ organizations of Palestine. 
Jabotinsky’s pungent statement (made first in Eur- 
ope, and later repeated here) that there can be 
no talk of political discipline, that neither the 
Congress nor the V’aad Leumi is authority for 
himself or his followers, is evidence for many of 
us that the Revisionist mind is still unchanged, and 
that it is still too early to discuss “‘peace’’. 

But those perplexing problems which compelled 
Ben-Gurion to enter into negotiations with our 
most outspoken opponents and to seek an agree- 
ment with them, have not yet been resolved. A 
number of questions pertaining to Jewish life and 
the labor movement in Palestine have now reached 
a crucial stage. The Government must be made 
to feel that in the matter of labor-immigration 
it is being faced by a united Jewish front. 
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The greatest amount of political pressure must 
be exerted to induce the Government to open the 
doors of Palestine more widely to hundreds of 
thousands of able-bodied, willing Jewish workers 
who need Palestine and of whose services Pales- 
tine is in equal need. Of no less importance is 
the problem of creating at least a minimum of 
unity among the various labor-groups to com- 
bat the criminal “internationalism” of Jewish 
colonists who are discriminating increasingly 
against Jewish workers, and who flood the colonies 
with cheap, unorganized imported Arab workers. 
The Arabization of the Jewish village, already 
an appalling fact, is a challenge to our past 
achievements in the country; if the tendencies of 
the past two years are permitted to continue, what 
assurances have we that even the Jewish munici- 
pality will not eventually be de-Judaized, bringing 
the entire work of Zionism to a catastrophic end? 


Altogether too serious and momentous matters 
are at stake, to permit ourselves the “luxury” of a 
permanent “civil-war” among the various labor- 
groups in Palestine. This agreement has failed. 
But the leadership of the Histadrut is duty-bound 
to draw up a fresh agreement, dealing only with 
the immediate problems—an agreement, perhaps 
differently and better formulated, which will cre- 
ate a normal atmosphere between the Histadrut 
and Revisionist workers. 


The situation is serious. But we have every 
reason to believe that the leadership of the His- 
tadrut will fulfill its duty; it will seek another solu- 
tion, and the next time will not fail. 


NECESSITY OF DISCIPLINE 


AFTER many lengthy discussions, the over- 

whelming majority of the Actions Committee 
ratified the decision of The Executive Committee 
regarding discipline in the Zionist Organization. 
The Revisionists, against whom the decision was 
chiefly directed, naturally set up the cry, “aw 
voleur’, and contended that the resolution con- 
cerning the shekel, which demands that the pur- 
chaser of the shekel accept the discipline of the 
Congress, deprives them of their rights. The ma- 
jority agreed with the simple and fundamental 
truth expressed by Comrade Berl Katzenelson: 
“Equality of rights must also mean equality of 
duties . . . great dangers which now confront 
us make it necessary for the Zionist Organiza- 
tion to consolidate itself as a powerful govern- 
ment-building agency”’. 

Every movement must display a maximum de- 
gree of tolerance toward any of its minorities. 
This does not mean that a minority is justified in 
demanding special privileges, that it should be 
afforded the opportunity of terrorizing the major- 


ity, of flouting it and doing the very opposite of 
what the majority has decided upon. Within the 
framework of the Zionist movement there is am- 
ple room for a free exchange of ideas; each mi- 
nority has an opportunity to propagandize its 
program, to conclude agreements with other 
groups, to organize itself and other factions, to 
enforce its policies through parliamentary methods 
and to become—if it succeeds in acquiring a suffi- 
cient following—the majority. However, there 
must be a limit to tolerance when itis a question 
of conforming or not conforming; particularly 
in regard to political acts that are likely to em- 
barrass the entire movement, undermine its moral 
authority, compromise it politically and undo what 
it has hitherto achieved. 

The Revisionists would prefer both to remain 
within the Zionist Organization and enjoy its 
privileges, and at the same time to be free of all 
responsibilities: one day they boycott the Funds 
and terrorize those supporting them; the next they 
come forward with their own collection boxes (as 


. 








TS Be ew 





May 1935 


in the case of the Tel-Hiai Fund—not for particu- 
lar Revisionist purposes, ignored by the general 
budget, but for the very ends toward which the 
National Fund and Keren Hayesod are working), 
and finally, they negotiate upon their own initiative 
with the British Government, the League of Na- 
tions, France, Italy and Poland about “revoking 
the Mandate from England”, or “leaving” the 
Mandate with England. What respect can one 
have for a movement in which such irresponsibility 
is tolerated? 

The Actions Committee has now placed before 
the Revisionists and those Zionist groups sympa- 
thizing with them a clear alternative: either they 
will remain within the Zionist Organization and 
enjoy the same rights and privileges as other 
parties—the same, and no more—or else, if they 
are not capable of maintaining the minimum 
amount of discipline required, they must shift for 
themselves. But no one is driving them from 
the Organization. In Jerusalem, for almost two 
weeks, various attempts have been made to nor- 
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malize the situation, to erase old misunderstand- 
ings and create an atmosphere of cooperation with- 
in the entire movement. The attempts proved 
fruitless, though no one can charge that labor 
employed dictatorial methods in this instance. 
Loyal and devoted general Zionists (such as Us- 
sishkin, whom nobody will accuse of sympathy 
toward a proletarian ‘“‘class-dictatorship”) after 
exhausting all efforts as peace-makers, have come 
to the conclusion that the welfare of the Organ- 
ization necessitates unified action and that to ac- 
cede to the Revisionist demand to be freed from 
all discipline would spe!i ruin to the movement as 
a whole. 

What the Revisionists willsnow do, is difficult 
to predict. But it would be well if they heeded 
the warning voice of Smiliansky’s “Doar Hayom” 
—a newspaper representing a group quite inimical 
to labor and friendly toward Revisionism—that 
to withdraw from the Zionist Organization would 
mean their isolation and the subsequent loss of the 
little power they now possess. 


POLITICS OR PREDILECTION? 


EFORE departing from the United States, 

Jabotinsky printed a series of articles in the 
Jewish Daily Bulletin in which he expressed 
the deep disappointment he experienced during his 
last visit in America. In his mission to build a great 
Revisionist movement here, Jabotinsky, it seems, 
was thwarted by none other than . . . Roosevelt. 
The whole paraphernalia of the NRA has cre- 
ated in Jewish and particularly in Zionist circles 
a social justice psychosis and a tendency to flirt 
with the working- class. Jabotinsky voices his 
displeasure and chides the American Jewish pub- 
lic and especially those Zionists who permit them- 
selves to stamp Revisionists as fascists. 


It must be admitted that Jabotinsky is altogeth- 
er correct when he proclaims that a Jewish-fascist 
movement, in the true and active sense of the word 
is an absolute impossibility. Fascism without the 
means of seizing government control and intro- 
ducing a bloody regime of force and dictatorship, 
has no substance. Even we have never believed 
that among Jews, a land-less and government-less 
people, fascism would ever exist. But there has 
come into being among us a sort of neo-fascism, 
a certain fascist mentality, a kind of impotent 
political desire. True fascism of the Mussolini- 
Hitler brand we cannot have, but of the “If I 
were Rothschild” fascists we have more than 
enough; Jabotinsky himself, at a Revisionist con- 
ference some years ago, tore his hair and protested 
bitterly the appearance of fascist moods and 
trends in the Revisionist camp. These protests in- 
dicate that the Revisionists have not been falsely 
accused of fascism. Furthermore, the professed 


fascist, Abba-Achimeir is as much an integral part 
of the Revisionist movement as Jabotinsky him- 


self. 


Jabotinsky has still another objection to the 
term “fascist”. In the first place, he holds, it may 
be fundamentally unfair; secondly, it is politically 
dangerous. Fascism, you know, is an Italian term, 
and is the name of the regime instituted by Mus- 
solini before Hitler had ever dreamt of lording 
it over the German Reich. Italian fascism, Jab- 
otinsky gives us to understand, does not discrim- 
inate against races and peoples, and therefore, 
we ought to look upon Mussolini as one of the 
“Gentile righteous”. True, the whole essence 
of Italian fascism lies in a narrow chauvinism 
and militarism. Chauvinism has something to do 
with hatred of other peoples, and militarism 
with a desire to destroy, or at least to humble 
other “races”; but as long as Mussolini does not 
commit the idiocy of sabotaging the handful of 
Italian Jews (who, by the way, have never played 
the same role that German Jews have played 
during the last century) we must not needlessly 
stir up trouble. Jabotinsky ought to understand 
though, that not even this argument will be any 
help to him; there are still some among the Jews 
who refuse to forgive cannibals their cannibalism, 
even though they display no great partiality for 
Jewish fiesh. 


Jabotinsky has still another plan. Italy 
is a mighty country and an important mem- 
ber of the League of Nations. Consequently Jews 
ought not to pick a quarrel with her. That is 
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really a matter of “practical politics” and we are 
indebted to Jabotinsky for having called our at- 
tention to the fact at the right time. We know, 
however, of another powerful country—there are 
even those among us who would place her above 
Italy in point of strength — which has recently 
joined the League of Nations, and is at least as 
influential as Italy. We have yet to hear that 
Revisionists advise us for reasons of “practical 
politics”, against tampering with the name of that 
country. That country is Soviet Russia; her re- 
gime, too, some of us think, is unique in its way. 
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But we have not heard Jabotinsky ordering 
the deletion of such expressions as “Red dictator- 
ship”, “Bolshevik tricks’’, ‘‘tcheka methods”’, etc., 
from the Revisionist lexicon of abuse. That Rus- 
sia “also”? does not discriminate against Jews, 
Jabotinsky surely knows as well as we do. 


How, then, shall we explain this rare delicacy 
and super-gallantry which Jabotinsky recommends 
to us in our relations to fascism? Does he really 
urge it for reasons of “practical politics”, or from 
an innate predilection? 


Behind the Harlem Riots 


T WAS fortunate for the Jews that Lino 
Rivera, the Puerto Rican lad who set off the 
Harlem uprising, picked out Kress’s and not Blum- 
stein’s as the place from which to appropriate 
a ten-cent penknife. Fortunate also is the fact 
that the Executive Secretary of the Harlem Mer- 
chants Association, Dr. Harvey Raymond, whose 
request for State troops was considered a gross 
insult to the law-abiding element in Harlem, is 
not a Jew. The fact that the Governor who de- 
nied the request is a Jew is also helpful. Nor 
should we overlook the good influence of the 
widely read articles by Clayton Powell, Jr. in 
the New York Post. Mr. Powell wisely refrained 
from saying that the Bronx housewives who ex- 
ploit the colored women, “like the slave traders 
of old”, were for the most part Jewish house- 
wives. Happily, however, he did mot refrain 
from saying that some of the largest holders of 
Harlem apartments where Negroes are charged 
outrageous rents for filthy, congested quarters be- 
long to the estates of Astor, “Daddy”? Browning 
and Rockefeller. More fortunate than all these 
circumstances, however, was the tactical blunder 
of the Young Liberators in printing inflammatory 
throw-aways claiming that young Rivera was bru- 
tally beaten by the capitalists’ private Cossacks. 
This gave the Hearst press and the Tammany 
district attorney the necessary, though flimsy, ex- 
cuse for waving the red flag and crying alarm for 
the Menace from Moscow. Until the red herring 
is dragged along its last lonesome trail or until 
it is proven to be exclusively a Jewish dish, Jews 
may continue warming benches in the scape-goats’ 
dug-out. 

But there may be hot seats in the dug-out! The 
scape-goats may turn upon one another—the black 
goats against the Jewish ones. The fact is that 
the Harlem riots have brought to the surface a 
latent anti-semitism on the part of the Negro 
masses and some of its leaders. In its issue of 
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April 1st, Time Magazine, with its usual zeal for 
sophisticated Jew-baiting, reports that Jews are 
the leading Harlem landlords, merchants, night- 
club proprietors, policy-number racketeers, brothel 
overlords, and that for this reason the Negro is 
more exploited than other racial or immigrant 
groups in the city. Time submits no proof for 
this statement and, undoubtedly, could not do so. 
Prejudiced and malicious as the statement is, it 
nevertheless reflects the opinion of many Negroes 
in Harlem. The Jew does run many of the small 
establishments in Harlem. He is often the rent- 
ing agent for the non-Jewish banks and estates 
that own most Harlem apartments. Sometimes 
he is the more or less heavily mortgaged landlord. 
Because of his early association with tin-pan alley, 
the Jew is a prominent entrepreneur in the enter- 
tainment field and quite naturally had a hand 
in commercializing Negro music when white folks 
went “Harlem”. To the great annoyance of the 
more authentic students of Negro music, Jewish 
jazz artists have put their own adenoidal stamp 
on Negro rhythm. Jewish black-face comedians 
have shamelessly exploited Negro stereotypes to 
coax dividend-paying laughter from white folks. 
For making the Negro the happy butt of the 
Yankee’s superiority complex, Al Jolson, Eddie 
Cantor and George Jessel have earned no grati- 
tude from America’s colored population. 

Nor must it be forgotten that the majority of 
Negroes are devoutly religious. Bible-beating 
preachers use the crucifixion story in gory detail 
to rouse their congregations to an emotional heat 
in which personal sorrows can be lost in that of 
the Saviour’s. The Jew is often pictured as the 
puppet of Satan in this drama. The fact that 
“Green Pastures”hardly mentions the Jesus story 
does not prove that this is typical of the way in 
which the average Negro minister treats the sub- 
ject. Nor does the constant identification of the 
Negroes with the Children of Israel and the adop- 
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tion of the Moses saga prevent them from despis- 
ing Jews as heretics and infidels. To bolster up his 
ego against the white man’s constant assaults, the 
Negro has taken refuge in the fact that he is an 
American. He points with pride to the indentured 
blacks who came with the first settlers. He ga- 
thers more glory from the fact that a Negro, 
Crispus Attakus, was the first man to die in the 
Revolution than does the Jew from the fact that 
Haym Solomon put pants on Washington’s army. 
The patriotic Negroes, especially those who 
descend from the servants of the first families of 
Virginia, consider the Jew a foreigner. Funda- 
mentalist Church politicians and politicians with- 
out benefit of clergy have sometimes played on 
this ‘‘we natives’ sentiment to create hostility to- 
ward Jewish and Catholic immigrants. Professor 
T. V. Smith, in a recent address at Howard Uni- 
versity, expressed the opinion that the Negro 
would become more readily assimilated into Amer- 
ican life than the Jew. With gentle malice and 
disarming frankness he said that when the white 
Christian meets Negroes of the higher type, his 
prejudice against the race diminishes, while con- 
tact with high type Jews often only increases anti- 
semitism. One can hardly blame the Negro when 
he tries to slur over the impediment of his skin 
color with the seductive illusion of a national and 
religious kinship that may prove stronger than 
race. 


Against these considerations so seldom noted in 
the white press, the reader will place the name 
of Julius Rosenwald. “Surely,” you are saying, 
“the magnificent philanthropies of this merchant 
prince in Israel, will more than outweigh the ef- 
fects of a little customer indignation and the ves- 
tigial remnants of religious dogmatism. The 
several thousand schools, Y. M. C. A’s, and wel- 
fare organizations which the Rosenwald Fund 
established for the Negro will serve as good-will 
ambassadors from the Jewish people to black 
America.” The fact is that many ambitious Ne- 
groes resent the strangle-hold which the Rosen- 
wald Fund has over every phase of Negro cultural 
life. Envy toward those whom the Fund directors 
have favored inspires in the Negro press many ed- 
itorials with an anti-semitic slant. It is of no 
consequence that Rosenwald gave as an American 
and not as a Jew. The sins of his charity have 
come home to roost on his people. It is of no 
avail that the director of this Fund bends back- 
ward in his fear of favoring the Jews. It is Mr. 
Rosenwald’s money not Mr. Embree’s disposal 
of it that is blamed. An.editorial in a recent issue 
of the “Baltimore Afro-American” even goes so 
far as to hint that through the manipulations of 
the Rosenwald Fund directors, Jewish students 
and professors are being pushed into Howard Uni- 


versity. (The Negro University at Washington, 
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largely supported by Federal funds.) More intelli- 
gent and much more honest Negro leaders—es- 
pecially those who have not sold their indepen- 
dence for a lucrative perch in the network of 
Rosenwald Fund controlled institutions — resent 
the domination of the Fund for a more valid 
reason. They point out with weighty evidence 
that the ultimate tendency of the Rosenwald policy 
has been to educate the Negro to be more efficient 
‘in his place’ — the place to which the white 
Southern exploiters assign him. As more Negroes 
recognize the actual workings of the Rosenwald 
policy, they become more receptive to the ex- 
tremest charges of the communist leaders among 
them who contend that Rosenwald philanthropies 
are a cheap bait for Sears, Roebuck business. The 
discrimination practiced by this huge concern 
against the employment of Negroes in white- 
collared positions lends sharp credence to this 
bizarre interpretation. 


We return to Harlem. The refusal of Jewish 
shopkeepers to employ Negroes for other than 
menial positions is the thing which rankles most 
in the mind of the Negro. It is the hard core 
around which these other complaints are woven. 
Jewish merchants in Chicago’s Negro section 
found it more advisable to employ Negroes as 
clerks—not only because it was fair but because 
a “buy Negro”? movement was assuming threaten- 
ing proportions. There are signs that such a 
movement is gaining headway in Harlem. Negro 
leaders, like W. E. B. Dubois, who are strongly 
advocating that Negroes buy from Negroes point 
to the Jews as a shining example of the political 
and economic power which can result from com- 
mercial clannishness. The futility of this inverted 
boycott program was well illustrated by a Negro 
who censured Dr. Dubois’ “buy Negro” appeal in 
this way: “The Negro grocer in my neighborhood 
once said to me: “Tom, every time you buy from 
me, it means money in a Negro’s pocket’. I an- 
swered: ‘When I buy a loaf of bread from the 
A. & P. I save two cents; on a dozen eggs, I save 
four; on a sack of potatoes, six. That means 
money in a Negro’s pocket,—yea, in this here 
Negro’s pocket.’ ”’ 


This simple reply had a sobering effect on the 
advocates of racial economics. The larger forces 
behind the spread of chain stores, for instance, 
make ridiculous any plan to use race as a club to 
build up one racial group or to beat down another 
economically. To understand these larger 
forces and to interpret them to the masses is the 
best way of breaking down that block type of 
thinking which permits one group to hate another, 
instead of hating those, in all groups, who are the 
real oppressors. 
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The Mayor’s Committee which was appointed 
to investigate Harlem conditions will overlook a 
real opportunity to mitigate a dangerous source 
of racial friction, if it does not appoint a competent 
director with an adequate staff to get at the real 
cause of the trouble which turned a minor incident 
into a mass uprising. Tammany politicians, both 
white and black, relief racketeers and the oily 
touts of respectable landed interests must not be 
permitted to force through a whitewashed report, 
one which will undoubtedly distribute the blame 
on such obvious and incidental factors as taut 
nerves, rapacious Jews and radical agitators. A 
thorough investigation will explain why rents are 
higher in Harlem, regardless of whether the Jew, 
Negro or white Christian is the landlord or ten- 
ant, why the death rate is higher, why relief is 
lower. It will explain a host of other Harlem 
phenomena. It will place the blame on the in- 
evitable ruthlessness of the profit system, on those 
who fatten upon it and on the callous servants of 
democracy who have failed, through corruption 


and ineptness, to apply even the few meagre pallia- 


tives now available. 

And Jews will place themselves in the unhappy 
position of being a scape-goat for a scape-goat 
if they do not insist on bringing to light the whole 
lesson of the Harlem episode. That would be 
a tragic reversal of the normal expectancies of 
history and human nature. For, if there is one 
group among the white skins that should under- 
stand the Negro—it is the Jewish group. Jew 
and Negro have gone through a remarkably paral- 
lel cycle of persecution and reaction. They have 
both been chattel, though one has been a serf 
of the soil and the other a sponge set like a leech 
upon the back of the peasant by greedy princes. 
A comparison of the sumptuary laws of the com- 


Announcing Our 


19th 


J U N E Zionist 
Co 


ngress 










ISSUE 


AND OUR CAMPAIGN FOR 5,000 
NEW SUBSCRIBERS IN THE NEXT 
TWO MONTHS 


JEWISH FRONTIER WILL APPEAR 


in July and August. Do not miss a single 
summer and vacation issue. Send in your 
year's Subscription ($1.50) Now | 


1225 BROADWAY NEW YORK CITY 


JEWISH FRONTIER 


munity of Carpentras with the slave code of South 
Carolina will reveal that both Jews and Negroes 
have been restricted in freedom of movement, 
dress, marriage, education, civil and human rights. 
The brutal majority has lacked ingenuity in de- 
vising tortures. The sixteenth century cry of the 
“Judenbratter’ in Germany is much like that of 
the “‘coon-roaster’” of twentieth century America. 
The flames that crackled and went up like smoke 
over the charred bones of Jewish and black flesh 
have written the same crimson story of man’s 
inhumanity to man. The rationalizations by which 
the dominant group has justified its treatment of 
Jew or Negro can be matched one by one, from 
the simple categoric picture of the peasant who 
swears to a peculiar “odor Judaicus” or “odor 
Africanus’ to the intellectual who finds that there 
is something in the blood stream or the psyche 
of Negro and Jew which forever sets them apart 
from the normal run of mankind. The accents 
of hypocrisy are subtle and various but accommo- 
dating intellectuals have always been at hand to 
contrive “irrefutable” logic to sanction the selfish 
depradations of power. The literature of Nazi 
Germany today revives every rationalization by 
which the strong tyrannize over the weak and 
yet hold themselves honorable and just. The pro- 
scriptions against the Jew in the Aryan code of 
the Reich penalize the possession of a drop of 
Jewish blood with the same relentlessness that 
the slave codes penalized those ever so faintly 
touched with the tar brush. And Christian preach- 
ers have found God’s certain sanction of both 
penalties! 


Jews and Negroes have devised the same mech- 
anism of escape from the pages of the Bible, the 
same meliorative techniques (compare the Na- 
tional Association for the Advancement of the 
Colored People with the American Jewish Com- 
mittee) ; the same forms of cultural counter-asser- 
tion (compare Zionism with Garveyism and Dr. 
Kaplan’s Kehilla with Dr. Dubois’ self-imposed 
segregation). The younger and more fearless 
elements in both groups goaded by the rise of 
fascism and the growing impotence of capitalist 
democracy are joining the left movements which 
promise the automatic solution of the problems 
of Jew and Negro in the destruction of the profit 
system. There are some _leftist-communists 
among the Negroes and some labor-zionists among 
the Jews who believe that a period and place of 
segregation is necessary in which the respective 
groups will emancipate themselves from the psy- 
chological conditionings of persecution. The 
whole story of the common plight of Negro and 
Jew is too long to tell here. The implication is 
unavoidable however that they must understand 
each other and combine with other minorities to 
break the vicious hold of that arch-predatory min- 
ority—the capitalists and their flunkies. 
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Strike Welds Jew and Arab 


—RHaifa 


ORGANIZING the Arab working class is an 

up-hill job. The Jewish worker in Palestine 
understands this. Through a militant struggle 
he has achieved a standard of living which is not 
the measure of unorganized Arab working mass- 
es. These are yet content to work for a pittance 
and bear in silence every form of exploitation. 
How long will the Arab worker continue to be 
swayed by professional and expedient Arab na- 
tionalists? How long will he follow a direction 
only calculated to foster hatred and prejudice for 
Jewish colonization? Will the Arab recognize 
the common class interests which weld him to the 
economic fate and progress of the Jewish worker? 


Such questions have just received an answer in 
the Iraq Petroleum Company strike at Haifa. 
This was the first strike in which a large number 
of Arab workers revolted against the unspeakable 
“colonial” working conditions of a vast interna- 
tional enterprise. It was a landmark in Arab 
social and economic awareness and the Jewish 
worker was profoundly attentive to its promising 
significance. The petroleum strike is not merely 
the “protest” which characterized the chauffeurs’ 
strike of a few years ago when the government 
increased its taxes. This is true militancy, pro- 
voked in what the Jewish Labor Movement knows 
as the ‘International Sector” of the new port in 
Haifa with its large percentage of Arab urban 
workers. ' 

The strike came spontaneously upon the at- 
tempt by the Iraq Petroleum Company to cut 
ten to fifty cents a day from wages. The com- 
pany’s wage-cut was a wholesale proposition di- 
rected against both skilled and unskilled labor, 
based on the wage-cut logic that the transfer of 
workers from employment on the harbor to reg- 
ular work called also for ‘‘normalizing’’ wages. 

Iraq Petroleum has been employing about 550 
men, numbering about 75 chauffeurs and 200 
other miscellaneous skilled hands. The balance 
was unskilled. As it happened, the majority was 
Arab, and there were some 18 Jews and a few 
Armenians. Unskilled labor received a daily 
wage of about sixty cents, while the skilled from 
$1.00 to $2.75. 

The tactics of Iraq Petroleum was one of “di- 
vide and rule”’ with a first move directed towards 
placating the skilled group. The manoeuvre fell 
flat. For when the company moved to arbitrate 
with each trade unit separately, the better to con- 
centrate on bargaining with skilled units, the work- 
ers promptly countered with a united front based 
on a collective demand for both skilled and un- 
skilled. Centered on a dispute concerned with 





the Company’s proposal to cut wages from ten to 
fifty cents, the collective clamor extended to an 
eight-hour day; a six-day week; compensation for 
sickness and accidents; a wage increase of 114 
pounds per month; an increase in minimum wages 
of unskilled workers to seventy-five cents a day, 
and recognition by Iraq Petroleum of the work- 
ers’ union. Negotiating committees were dis- 
patched to present these demands before the Com- 
pany’s representatives. 

What was. the basis of the Company’s failure 
to divide the workers’ groups? And what was 
the source of the tactical ability and direction 
which ended in a complete victory for the work- 
ers? To begin with, the Company had to reckon 
with an Arab union-cell of workers in their plant, 
affliated with the “Brit Poalei Eretz Israel”— 
the Arab section of Histadrut (Jewish Workers’ 
Federation of Palestine). At the climax of their 
negotiations the workers were represented by four 
striking leaders and one delegate each from the 
“Brit Poalei Eretz Israel” and the Arab nation- 
alist group (an anti-Jewish ‘“‘workers’ associa- 
tion”). At the start the Company was ready to 
ride its high-horse, refusing to negotiate at all: 

“We will lay off workers when business condi- 
tions require it and we will cut wages when we 
deem it necessary.” 


The Company recognized no union, and would 
certainly enter no negotiations, having particular 
objections to the delegate-leader of the “Brit 
Poalei”, Comrade Agassi. Would the workers 
renounce Agassi? The workers wouldn’t. The 
Arab workers insisted on Agassi as their repre- 
sentative—the Arab nationalist group, however, 
characteristically and impotently dissenting. The 
dead-lock was brought to a climax when the driv- 
ers, affiliated with “Brit Poalei”, called a sym- 
pathy strike. 

Thereupon the Company showed an inclination 
to concede to a few of the demands, for medical 
attention, accident compensation, and to grant one 
rest day a week. But despite a show of workers’ 
solidarity (there were practically no strike-break- 
ers on the scene) the Company stubbornly refused 
the two cardinal points of the strikers: to raise 
the wages of unskilled workers and to recognize 
the union. Nor was the attempt of the Haifa 
Municipal Administration to arbitrate effective. 

Iraq Petroleum met the demands of the work- 
ers with a lock-out. 

After two weeks of striking the Company gave 
in. The union was recognized. An eight-hour 
day, with 25% extra pay for overtime, was con- 
ceded. Minimum wages of unskilled labor were 
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fixed at sixty-five cents a day, to be raised within 
four months to seventy cents. Wages were in- 
creased for skilled labor. Traveling expenses in- 
curred in hiring and laying-off workers were al- 
located to the Company. Every worker was 
granted a seven day vacation in a working year, 
with half-pay for a half-month in case of sick- 
ness. The Company was placed under the ob- 
ligation of giving seven days’ notice before laying- 
off a worker. 

These were.the gains of the Iraq Petroleum 
strike, whose significance can be better appreci- 
ated in the light of the fact that all railroad 
workers, mainly Arabs, employed by the govern- 
ment, are not only paid by the day, but have no 
sort of protection whatsoever. 

But the full significance of this strike is incal- 
culably great. The striking workers returned tri- 
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umphantly to their work—but the matter will not 
end there. The Arab worker has gained the ex- 
perience of workers’ solidarity. He has stood 
shoulder to shoulder in a united front with the 
Jewish worker and his organization, Histadrut. 
And the Arab worker has witnessed the sell-out 
tactics of his “nationalist”, anti-Jewish group. He 
can weigh the “Brit Poalei” which led this strike 
to victory, against the misleading group which 
made plenty of promises but advised its strikers 
to accept the terms of the bosses. He has an 
object lesson to remember and relationships with 
the whole Palestinian working class to revise. 


This strike in Haifa confirms the possibilities 
of true understanding between Jew and Arab and 
points to a future of social and economic soli- 
darity against disrupting forces. 


Open Letters Between ALBERT EINSTEIN and SIGMUND FREUD 


(In 1931, the League of Nations Permanent Com- 
mittee on Art and Letters, desirous of associating tre- 
search workers and representative thinkers more closely 
with the work of intellectual co-operation, asked the 
International Committee “to encourage an exchange of 
letters between leaders of thought, on the lines of 
those which have always taken place at the great epochs 
of European history’ ; to select subjects best calculated 
to serve the common interest of the League of Na- 
tions and the intellectual life of mankind; and to pub- 
lish this correspondence from time to time.” With a 
view to discussing the action to be taken to give effect 
to this recommendation, the International Institute of 
Intellectual Co-operation convened a meeting of the 
members of the Bureau of the Permanent Committee 
on Arts and Letters—MM. Gilbert Murray, Jules 
Destree and Conzague de Reynolds. It was agreed 
that the first volume would, insofar as was possible, 
be devoted to: “The means of ensuring the repre- 
sentation of intellectual activity in the social, economic 
and political fields of today”, and that a certain num- 


DEAR PROFESSOR FREUD, 


The proposal . . . that I should invite a person, 
to be chosen by myself, to a frank exchange of 
views on any problem that I might select affords 
me a very welcome opportunity of conferring 
with you upon a question which, as things now 
are, seems the most insistent of all the problems 
civilization has to face. This is the problem: 
Is there any way of delivering mankind from the 
menace of war? It is common knowledge that, 
with the advance of modern science, this issue has 
come to mean a matter of life and death for civ- 
ilization as we know it; nevertheless, for all the 
zeal displayed, every attempt at its solution has 
ended in a lamentable breakdown. .. . 


ber of personalities in Europe, America and Asia would 
be invited to collaborate, This volume, A League of 
Minds, contains letters contributed by MM. Henri 
Fogillon, S. de Madariaga, Gilbert Murray, M. Ozorio 
de Almeida, Alfonso Reyes, Tsai Yuang-Pei and Paul 
Valéry. 

The Open Letters exchanged on education and peace 
between Albert Einstein and Sigmund Freud, and pub- 
lished under the title, “Why War?” as the second 
volume in the Open Letters Series, should be of pe- 
culiar significance at a moment when the world’s peace 
is being darkly threatened. These letters are, of course, 
limited only to such aspects of war as may be exam- 
ined in the psychological light of human behavior, 
all the economic causes of war not being here consid- 
ered, The Jewish Frontier gratefully acknowledges its 
obligations to the authors, to the International Insti- 
tute of Intellectual Cooperation and to the World 
Peace Foundation, the official American agents for the 
Institute’s publications). 


CAPUTH NEAR POTSDAM, 30TH JULY, 1932. 


As for me, the normal objective of my thought 
affords no insight into the dark places of human 
will and feeling. ... There are certain psycho- 
logical obstacles whose existence a layman in the 
mental sciences may dimly surmise, but whose in- 
terrelations and vagaries he is incompetent to 
fathom; you, I am convinced, will be able to 
suggest educative methods, lying more or less out- 
side the scope of politics, which will eliminate 
these obstacles. 


As one immune from nationalist bias, I per- 
sonally see a simple way of dealing with the su- 
perficial (i.e. administrative) aspect of the prob- 
lem: the setting up by international consent, of a 
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legislative and judicial body to settle every con- 
flict arising between nations. But at present we 
are far from possessing any supernational organ- 
ization competent to render verdicts of incontesta- 
ble authority and enforce absolute submission to 
the execution of its verdicts... . 

The ill-success, despite their obvious sincerity, 
of all the efforts made during the last decade to 
reach this goal leaves us no room to doubt that 
strong psychological factors are at work, which 
paralyze these efforts. Some of these factors are 
not far to seek. The craving for power which 
characterizes the governing class in every nation 
is hostile to any limitation of the national sover- 
eignty. This political power-hunger is wont to 
batten on the activities of another group, whose 
aspirations are on purely mercenary, economic 
lines. I have specially in mind that small but 
determined group, active in every nation, com- 
posed of individuals who, indifferent to social con- 
siderations and restraints, regard warfare, the 
manufacture and sale of arms, simply as an occa- 
sion to advance their personal interests and en- 
large their personal authority. 

But recognition of this obvious fact is merely 
the first step toward an appreciation of the actual 
state of affairs. Another question follows hard 
upon it: How is it possible for this small clique 
to bend the will of the majority, who stand to 
lose and suffer by a state of war, to the service 
of their ambitions? ... An obvious answer to 
this question would seem to be that the minority, 
the ruling class at present, has the schools and 
press, usually the Church as well, under its thumb. 
This enables it to organize and sway the emo- 
tions of the masses, and make its tool of them. 

Another question arises: How is it these de- 
vices succeed so well in rousing men to such wild 
enthusiasm, even to sacrifice their lives? Only 
one answer is possible. Because man has within 
him a lust for hatred and destruction. In normal 
times this passion exists in a latent state, it 
emerges only in unusual circumstances; but it is 
a comparatively easy task to call it into play and 
raise it to the power of a collective psychosis. . . . 


And so we come to our last question. Is it 
possible to control man’s mental evolution so as 
to make him proof against the psychoses of hate 
and destructiveness? Here I am thinking by no 
means only of the so-called uncultured masses. 
Experience proves that it is rather the so-called 
“TIntelligentzsia” that is most apt to yield to these 
disastrous collective suggestions, since the intel- 
lectual has no direct contact with life in the raw, 
but encounters it in its easiest, synthetic form— 
upon the printed page. 

To conclude: I have so far been speaking only 
of wars between nations; what are known as in- 
ternational conflicts. But I am well aware that 
the aggressive instinct operates under other forms 
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and in other circumstances. (I am thinking of 
civil wars, for instance, due in earlier days to reli- 
gious zeal, but nowadays to social factors; or 
again, the persecution of racial minorities.) . . . 


I know that in your writings we may find an- 
swers, explicit or implied, to all the issues of this 
urgent and absorbing problem. But it would be 
of the greatest service to us all were you to pre- 
sent the problem of world peace in the light of 
your most recent discoveries, for such a presenta- 
tion well might blaze the trail for new and fruit- 
ful modes of action. 

Yours very sincerely, 


A. EINSTEIN. 


a 


VIENNA, SEPTEMBER, 1932. 


DEAR PROFESSOR EINSTEIN, 


. . . [he question which you put me—what is 
to be done to rid mankind of the war-menace ?— 
took me by surprise. And, next, I was dumb- 
founded by the thought of my (of our, I almost 
wrote) incompetence; for this struck me as being 
a matter of practical politics, the statesman’s pro- 
per study. But then I realized that you did not 
raise the question in your capacity of scientist or 
physicist, but as a lover of his fellow men... . 
And, next, I reminded myself that I was not be- 
ing called on to formulate practical proposals, 
but, rather, to explain how this question of pre- 
venting wars strikes a psychologist. .. . 

. . . Under primitive conditions, it is superior 
force—brute violence, or violence backed by arms 
—that lords it everywhere. We know that in 
the course of evolution this state of things was 
modified, a path was traced that led away from 
volence to law. But what was this path? Surely 
it issued from a single verity: that the superiority 
of one strong man can be overborne by an alli- 
ance of many weaklings, that l’union fait la force. 

Yet it, too, is nothing else than violence, 
quick to attack whatever individual stands in its 
path, and it employs the selfsame methods, fol- 
lows like ends, with but one difference; it is the 
communal, not individual, violence that has its 
way. But, for the transition from crude violence 
to the reign of law, a certain psychological condi- 
tion must first obtain. . . The union of the 
people must be permanent and well organized; 
it must enact rules to meet the risk of possible 
revolts; must set up machinery ensuring that its 
rules—the laws—are observed and that such acts 
of violence as the laws demand are duly carried 
out. This recognition of a community of inter- 
ests engenders among the members of the group 
a sentiment of unity and fraternal solidarity 
which constitutes its real strength. 

. . . But such a combination is only theoreti- 
cally possible; in practice the situation is always 
complicated by the fact that, from the outset, the 
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group includes elements of unequal power, men 
and women, elders and children, and, very soon, 
as a result of war and conquest, victors and the 
vanquished — i.e. masters and slaves —as well. 
From this time on the common law takes notice 
of these inequalities of power, laws are made by 
and for the rulers, giving the servile classes fewer 
rights. ... 

Thus we see that, even within the group itself, 
the exercise of violence cannot be avoided when 
conflicting interests are at stake. ... 


There is but one sure way of ending war and 
that is the establishment, by common consent, of 
a central control which shall have the last word 
in every conflict of interests. ... In our times, 
we look in vain for some such unifying notion 
whose authority would be unquestioned. It is all 
too clear that the nationalistic ideas, paramount 
to-day in every country operate in quite a con- 
rary direction. Some there are who hold that the 
Bolshevist conceptions may make an end of war, 
but, as things are, that goal lies very far away 
and, perhaps, could only be attained after a spell 
of brutal internecine warfare. Thus it would 
seem that any effort to replace brute force by the 
might of an ideal is, under present conditions, 
doomed to fail... . 

... You are amazed that it is so easy to infect 
man with the war-fever, and you surmise that 
man has in him an active instinct for hatred and 
destruction, amenable to such stimulations. I en- 
tirely agree with you. I believe in the existance 
of this instinct and have been recently at pains 
to study its manifestations. . . . 


. . . Thus, when a nation is summoned to en- 
gage in war, a whole gamut of human motives 
may respond to this appeal; high and low mo- 
tives, some openly avowed, others slurred over. 
The lust for aggression and destruction is cer- 
tainly included. . . . Musing on the atrocities 
recorded on history’s page we feel that the ideal 
motive has often served as a camouflage for the 
lust of destruction. .. . 

The upshot of these observations, as bearing 
on the subject in hand, is that there is no likeli- 
hood of our being able to suppress humanity’s 
aggressive tendencies.... The Bolshevists, too, 
aspire to do away with human aggressiveness by 
ensuring the satisfaction of material needs and 
enforcing equality between man and man. To 
me this hope seems vain... . 

From our “mythology” of the instincts we may 
easily deduce a formula for an indirect method 
of eliminating war. If the propensity for war 
be due to the destructive instinct, we have always 
its counter-agent, Eros, to our hand. All that 
produces ties of sentiment between man and man 
must serve us as war's antidote... . 

. . . The ideal conditions would obviously be 
found in a community where every man subordi- 
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nated his instinctive life to the dictates of rea- 
son. . 


. . . Why do we, you and I and many another, 
protest so vehemently against war, instead of just 
accepting it as another of life’s odious importuni- 
ties? ... Because every man has a right over 
his own life and war destroys lives that were full 
of promise; it forces the individual into situations 
that shame his manhood, obliging him to murder 
fellowmen, against his will; it ravages material 
amenities, the fruits of human toil and much be- 
sides.... I pass on to another point, the basis, 
as it strikes me, of our common hatred of war. 
It is this: we cannot do otherwise than hate it. 
Pacifists we are, since our organic nature wills 
us thus to be... . 


. . . Here is the way in which I see it. The 
cultural development of mankind (some, I know, 
prefer to call it civilization) has been in progress 
since immemorial antiquity. To this processus 
we owe all that is best in our composition, but 
also much that makes for human suffering. Its 
origins and causes are obscure, its issue is uncer- 
tain, but some of its characteristics are easy to 
perceive. It well may lead to the extinction of 
mankind, for it impairs the sexual functions in 
more than one respect, and even today the un- 
civilized races and the backward classes of all 
nations are multiplying more rapidly than the 
cultured elements. ... On the psychological side 
two of the most important phenomena of culture 
are, first, a strengthening of the intellect, which 
tends to master our instinctive life, and, secondly, 
an introversion of the aggressive impulse, with 
all its consequent benefits and perils. Now war 
runs most emphatically counter to the psychic dis- 
position imposed on us by the growth of culture; 
we are therefore bound to resent war, to find it 
utterly intolerable. With pacifists like us it is 
not merely an intellectual and effective repulsion, 
but a constitutional intolerance, an idiosyncrasy 
in its most drastic form. And it would seem that 
the aesthetic ignominies of warfare play almost 
as large a part in this repugnance as war’s atroci- 
ties. 


How long have we to wait before the rest of 
men turn pacifist? Impossible to say, and yet 
perhaps our hope that these two factors—man’s 
cultural disposition and a well-founded dread of 
the form that future wars will take—may serve 
to put an end to war in the near future, is not 
chimerical. But by what ways or by-ways this 
will come about, we cannot guess. Meanwhile 
we may rest on the assurance that whatever makes 
for cultural development is working also against 
war. 

Yours, 


SIGMUND FREUD. 
(TRANSLATED BY STUART GILBERT) 











May 1935 


19 


Notes on Marxism 


MARXIAN MESSIANISM 


Alt is lawful or unlawful, good or evil, con- 

_ structive or destructive, depending on the 
period or the stage of development in which it 
occurs. This was the dialectical yardstick used by 
Karl Marx for his historic and sociological studies. 
The genealogy of this measuring rod is well- 
known. Beginning with Heraclitus this method 
had periodic reincarnations and eclipses till it 
reached Hegel and his doctrine of ‘“‘panlogism”— 
the theory that the whole must be interpreted in 
terms of logic. The fact that the young Marx 
later ridiculed Hegel’s metaphysics and changed 
panlogism for paneconomism is unimportant. 
Marx never denied MHegel’s fundamental 
teaching that “antithesis is the root of all 
motion and life; each thing moves, grows and 
displays activity only insofar as it carries its anti- 
thesis within itself.” If one follows this method 
to its logical conclusion one must assume that just 
as capitalism, feudalism and primitive commun- 
ism were historically justified for their periods 
(Marx not only admitted, but stressed this point) 
so might socialism become outmoded when—to 
use a Hegelian term—“negation of negation” sets 
in. All that comes into being has been dialecti- 
cally determined and hence justified. But de- 
struction and death are also dialectically deter- 
mined and “ipso facto” justified. 


“Alles, was entsteht, 
Ist wert, dass es zugrunde geht” 


The Russian Herzen, a feebler thinker but a 
man of greater intellectual courage, foresaw a 
revolution (revolution not counter-revolution) 
against a future socialist order, several hundred 
years after the establishment of the socialist sys- 
tem. He imagined a revolutionary minority 
which would burst out’ in passionate protest 
against the stratification, slavery and Philistine 
boredom of a socialism grown reactionary. He 
could not foretell the slogans of this minority, 
what its concrete social ideal would be (anar- 
chism?). He did not believe, however, that so- 
cial development would end with socialism. 
Though preaching socialism he at the same time 
opposed a fetishistic conception of the socialist 
ideal. Marx, on the other hand, despite his cold 
logic, daring objectivity, and iron dialectic, chose 
to be unaware of the Hegelian thesis that the 
absolute manifests itself in relatives. He con- 
ceived as absolute that which is historically rela- 
tive, and introduced a mystical strain of eschatol- 
ogy into his monumental scholarly structure. 


@ by Hayim Greenberg 


One does not have to be an orthodox historic 
materialist to accept Marx’s thesis that the fric- 
tion of class interests in the course of centuries 
generated the heat neded to turn the wheels of 
history. Everyone concedes the validity of this 
idea. Only scholastics cannot grasp it; dogmatic 
theologians do not want to. But Marx never gave 
a clear answer to another question. The econ- 
omic. struggle which runs like a scarlet thread 
through world-history, gave expression to a flood 
of human energy. How will that energy be util- 
ized “in the last days’, in a ripe, fully established 
socialist society? Will it atrophy, or will it have 
to seek new channels and new modes of struggle? 
If this spiritual tension is doomed to slacken, then 
history will give way to dull content and degen- 
eration. If it remains quick and eager, there must 
be conflicts to feed it. What conflicts does the 
as yet unformed, infinitely blissful “‘socialist so- 
ciety” hold in store for us? Marx never wished 
to admit the possibility of such conflicts. He 
viewed social revolution in terms of “a leap from 
the kingdom of necessity into the kingdom of free- 
dom.” ‘He regarded socialism as the last step in 
economic evolution, as the happy epilogue of the 
spectacle which we call human history. But what 
happens after the epilogue? Should the curtain 
rise again, we have a new drama with new pas- 
sions and conflicts, new victors and victims. 

In this respect, the creator of scientific social- 
ism remained the greatest of Utopians. The 
conception of a socialist regime which would sat- 
isfy all human desires and appease all conflicts is 
not a scientific one. It is a naive messianism, a 
new version of the Cinderella tale. 


A HIGHER PLANE OF SUFFERING 

Bernard Shaw has said that “the man with a 
toothache thinks every one happy whose teeth are 
sound.” The Eskimo is certain that heaven con- 
sists of quiet waters on whose surface swim numer- 
ous fat fish. The Eskimo need not blush before 
the Mohammedan who transforms his Paradise 
into well-watered gardens where sit the righteous 
ones, clad in green silks, drinking sherbets, and 
transfixed by the gazelle-like glance of some young 
girl; nor need the Mussulman quail before the 
Jewish conception of the Shor-Habor, Leviathan 
and “preserved wine” to be served in the here- 
after as the reward of righteousness. All these 
conceptions are the justifiable expressions of prim- 
itive optimism. 

Marxian philosophy is a modern relapse into 
this primitive optimism; it represents the naivete 
of the human race scientifically decked out. If 
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socialism could really answer all human problems 
and banish human suffering: if after Dostoevsky, 
Hartmann and Nietsche, after the abysses of the 
human soul uncovered by modern psychology, so- 
cialism could prove to be a general panacea, it 
would have to be viewed as one of those patent 
medicines which are “good” for all human ills 
ranging from a cold to progressive paralysis. Ac- 
tually Marxism is the application of a quantitative 
criterion to qualitative phenomena, the attempt to 
use an objective yardstick for subjective concepts 
like contentment, joy or suffering. Eduard Von 
Hartmann’s bitter witticism — that the earnest 
philosophic pessimist should support the socialist 
movement because only in a fully developed well- 
fed socialist society would man at last free himself 
of all childish illusions and upon perceiving reality 
in its true nakedness, the eternal unavoidable char- 
acter of suffering, would therefore seek a way for 
cosmic suicide (the destruction of the world) — 
might well be called a hysterical excess of thought; 
but this witticism has a deeper understanding of, 
and respect for, the human soul than has Marxian 
optimism. However, Hartmann did not wish to 
realize that the redemptive quality of socialism 
lay not in its capacity to abolish suffering, but in 
its ability to free man from degrading suftering, 
from suffering zoological rather than human in 
plane. That is probably the significance of the 
“Midrash” which ascribes to Job the character- 
istic outburst: ‘Lord of the world, I will endure 
all suffering, except the suffering of poverty.” 
Leprosy and the loss of sons and daughters are 
not slighter griefs than poverty but poverty 
places man on a par with beasts. It is not 
“god-sent” like intenser forms of suffering, but 
comes from man and the social system, and is 
therefore avoidable. In this sense, the task of so- 
cialism is not to bring happiness, (happiness is not 
the total sum of many individual pleasures, just as 
wisdom is not the sum of detailed truths) but dig- 
nity. It cannot give more. No matter how high 
the socialist Tower of Babel should rise, it will 
not reach infinity. 

Marxian optimism is an attempt to arrest man’s 
capacity for suffering; the human race will always 
revolt against such an effort. Man does not wish 
to stop suffering—he wishes to suffer on a nobler 
plane. 

SCHOPENHAUER AND MARX 

Had Schopenhauer known Marx he surely 
would have described him as the most striking 
modern embodiment of what he character- 
ized as “vulgar optimism.” His philosophic anti- 
semitism would have considered Marx as typically 
“Old-Testament”, as both pre-evangelical and an- 
ti-Buddhistic in his attempt to be at home on the 
earth and to find ease in this ‘“‘value of tears’. 
Schopenhauer viewed man as essentially homeless, 
whereas Marx, geocentric in outlook, considered 
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this planet our true dwelling, provided the 
social system received a thorough renovation. 
Marx wanted to create a Paradise for man; Scho- 
penhauer would have viewed the Marxian dream 


aS “Organized charity, sctimped and iced, 


In the name of a cautious, statistical Christ.’’ 
He was sure that there was no Paradise from 
which man would not seek to flee, even though 
there were no refuge for his flight. 

Marx “knew” that a life not overburdened 
with joyless work, free from economic insecurity 
and perhaps attended by intellectual enjoyment 
would meet all man’s requirements and longings. 
To Schopenhauer, on the other hand, it was clear 
that the greatest abundance of comfort, even when 
attended by a deeper ‘sense of human solidarity, 
might turn into an inward emptiness, which in 
the long run would prove just as unbearable as 
present economic slavery and social conflicts. He 
knew that man’s grasp will always be greater than 
his reach, and that whatever the amount of wealth, 
there is always some “‘ill’th’—to employ an ex- 
pression coined by Ruskin—inherent in life which 
can be neither eradicated nor reduced by means of 
social reconstruction. 

THE INDIVIDUAL AND NIRVANA 

Is there any logical or organic connection be- 
tween atheism and socialism? |The Greek Soph- 
ists five centuries before our era were all athe- 
ists “in the name of knowledge’, yet who among 
them was a socialist? During past ages socialist 
thought was based on religious conceptions; those 
medieval ‘free thinkers” who successfully circu- 
lated the notorious atheistic diatribe ‘“‘De Tribus 
Impostoribus” (The Three Impostors, i. e. Moses, 
Jesus and Mohammed) were politically and social- 
ly more reactionary than the pious non-conformist 
sects. Till the eighteenth century, socialism 
welled from religious sources only. What in- 
spired the communist movements of the Middle 
Ages was not the “‘scientific truth” that there is 
no purposeful, directing’ mind behind the world’s 
great drama, but the religious belief that servitude 
was introduced by the oppressors against the will 
of God, that “if the Creator had willed it, He 
would have created both lord and serf”’, and that 
communism was God ordained. Even in the nine- 
teenth century neither Moses Hess nor Lassalle 
saw a contradiction between their socialist credo 
and their belief in God and the immortality of the 
soul. They could see no logical interdependence 
between a conception of a purely mechanical uni- 
verse where only simple particles move aimlessly, 
without guidance or design, and an ideal aiming 
at a planned and harmonious society. Marx was 
the first to try to establish a philosophic connection 
between socialism and atheistic materialism. He | 
was not aware that his hostility to religion was 
conditioned psychologically, an emotionally color- 
ed reaction to a concrete state of affairs. 
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Nineteenth century socialism was confronted 
with the reactionary influence and police power 
of the Roman Catholic Church; with the Papal 
“Rerum Novarum” based on the idea that it is 
God’s will that the human race be divided into 
rich and poor; with the social cynicism of the 
Protestant Church authorities; with the Byzantian 
despotism of the Greek Orthodox Church. It was 
but natural for the young, persecuted movement 
to consider a degenerated and thoroughly corrupt 
religious institutionalism the enemy of the op- 
pressed and its spiritual atmosphere ‘‘opium for 
the people”. Thereupon Marx conceived the ex- 
ploiter’s role of contemporary religious institu- 
tions as the natural and permanent function of 
organized religion. He mistook religious institu- 
tionalism for religion itself, and petrified forms 
of historically conditioned religions for the essence 
of religious mood. Our modern view that religion 
as such contains not a literal, but a symbolic rep- 
resentation of truth and life, and that therefore 
it should be valued “artistically” rather than in- 
intellectually, was foreign to Marx’ mind. He 
confused changing theologies with the persistent 
religious impulses which gave them birth. It was as 
though the purchaser of a poor electrical appliance 
were on that account to oppose electricity. From 
this point of view the connection between modern 
socialism and militant atheism was ‘“‘accidental”’. 
But Marx wished to build this accidental rela- 
tionship into a permanent, indestructible identity. 
He strove to change socialism into an independent, 
self-contained, all embracing Weltanschaung. 
The old truth that man is a social animal was for 
the first time fully appreciated and grossly exag- 
gerated in Marxism. Marxism detached the prob- 
lem of life entirely from the cosmic problem; it 
reduced the problem to the zone of social rela- 
tionships—a process which finally culminated in a 
sort of deification of society. 


Spinoza viewed the individual man as a mode 
of God-Substance; Marx also viewed the individ- 
ual not as an entity in himself, but as a mode of 


his Substance —Society. Once you grant that. 


Society is the only Substance and that the indi- 
vidual’s problems and cravings are purely of a 
social nature (isn’t he a social and only a social 
animal?) there can be no God and no extra-social 
religion. Human society takes the place of God, 
and devotion to the common well-being the place 
of worship. This trend of thought runs from 
August Comte’s positivist theology and Feuer- 
bach’s thesis, “Homo homini Deus est” (Man is 
God to man) through Marx’s cult of collectivism, 
to that pseudo-mentality which finds rhetorical 
expression in Blake’s “Thou art a man, God is no 
more. Thine own humanity learn to adore.” 
Marx knew that while social problems could be 
solved through human effort and will, the speci- 
fically individual problems (those which are pri- 
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mary and most tormenting) have no rational sole- 
tion. To escape this difficulty he “killed” the in- 
dividual by declaring him non-existent — the 
illusion of a delirious social organism. When 
the organism will recover (after the social revolu- 
tion), its cells will lose the sick consciousness of 
individuality: a finger does not know it has a 
separate life until it hurts. 

Society, the sole substance and reality, can have 
no problem of destiny. Its problems are histor- 
ical, not metaphysical. Questions of whence, 
whither, and wherefore are alien to society as 
such. Its aim is adjustment, not salvation, and 
the only knowledge which it requires is pragmat- 
ical, utilitarian in character. It can solve its pecu- 
liar problems without God, freedom of will or 
immortality . It does not have to grasp the inner 
meaning of cosmic existence. It can “afford” to 
be irreligious. Because the Marxian man of the 
future, the happy citizen of the socialist state, 
will be a sound cell in a normal social organism, 
he will not suffer from a morbid individual con- 
sciousness. All metaphysical desires and cravings 
will be eliminated or, to quote Marx “all which 
is mysterious, all which leads theory to mysticism, 
finds its rational solution in human practice’, in 
the practice of a normal social organism. 

Thus Marx endowed future economic relation- 
ships with magic potency. Man is confined en- 
tirely to his own circle; the world at large is to 
be considered merely the physical environment of 
human life; human life is reduced to the sphere 
of omnipotent social relations, and, according to 
Lunacharsky (the one time neo-Marxian “‘the- 
ologist’’) the individual’s craving for ‘‘eternity”’ 
will find its normal satisfaction in the blissful dis- 
solution of his ego in the collectivized society. 
The individual’s salvation is “Nirvana” in the 
bosom of the social cosmos. 

Marxian philosophy becomes a peculiar brand 
of westernized . . . Buddhism. 


MARX AND NIETZSCHE 

Nietzche was also an atheist, but there was 
a sharp difference between his atheistic despair 
and Marx’s atheistic mirth. Marx knew that 
there was no God; Nietzsche knew that ‘God had 
died”, that “we had slain him long ago”. Ina 
mood of trivial intellectualism he greeted God’s 
“death” with enthusiasm as a charter of deliver- 
ance, but at bottom he never ceased to feel help- 
lessly entangled in the inexorable meshes of natu- 
ral law, which knows nothing of the insatiable 
yearnings of the individual. God’s “death” was 
Nietzsche’s nemesis, his catastrophe. 

No European was as bitterly opposed to the 
discouraging fiction of the individual existing only 
as a cell of the social organism as Nietzsche. 
Whether or not he was familiar with Marx’s 
work is unimportant. Nietzsche represented the 
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dency in European thought. He viewed the in- 
dividual as the primary and final reality. He 
knew before James that individuality is founded 
iri feeling, and that the recesses of individual feel- 
ing, the darker, blinder strata of character, are 
the only places in which we catch real fact in the 
making, and directly perceive how events happen. 
He knew before Freud that the impulses of the 
human soul are more varied and profound than 
we are aware of and that the source of those 
impulses is the individual. There is no social 
substitute for individual life; personality refuses 
to live by proxy. How could Nietzsche accept a 
teaching based on an all devouring collectivism? 
The individual’s indestructible will to live offered, 
through Nietzsche’s personality, the fiercest revolt 
against Marx’s “homicidal” intentions. If the 
individual is merely a “mode’’, there can be no 
substance: then community, society, humanity is 
just a multiplication of “modes”, and billions of 
zeros are still zero. God was dethroned. Should 
he enthrone society? Nietzsche was too much 
the “realist’”’ to sing Hallelujah to statistics. 
Hience in contrast to Marx’s optimistic “at- 
homeness” Nietzsche’s desperate sense of home- 


most passionate protest against the Marxian ten- 
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lessness! “Where is my home? For it do I ask 
and seek, and have sought, but have not found it. 
O eternal everywhere, O eternal nowhere, O eter- 
nal in vain.” A godless world is no home for 
the individual. There is no power in such a 
world to shelter or to rescue the human “I”. 
While Marx the collectivist, envisaged a life whol- 
ly protected and fenced in, Nietzsche, the indi- 
vidualist, anticipated eternal struggle and infinite 
tragedy. Socialism? It is a solution to the prob- 
lem “society and I”, but it does not solve the 
enigma “I and the cosmos”. It will solve the 
problem of economics, but whenever a new Zara- 
thustra descends from his meditative mountain to 
preach to the crowd, human beings, even “‘social- 
ized” ones, will hear him. The prophet’s words 
will be: “Live dangerously! Erect your cities 
beside Vesuvius, send out your ships to unexplored 
seas!” The crowd will listen and—cease to be 
a crowd. It will become transfigured into a tragic 
chorus and rediscover the never dying “‘hero”’ of 
human tragedy. 

That is the vision of the Nietzschean man, who 
preceded and survived the philosopher Friedrich 
Nietzsche. The Nietzschean man is still alive. 
He may be a socialist; he cannot be a Marxist. 


The Burning of the Books 


In Memoriam: May 10, 1933 


GREAT while ago we were named, and for 

centuries we have been known as The People 
of the Book. But we were unaware that the 
archives of time held in store for us a still grander 
title: The People of the Burned Book. For many 
are the nations whose books have endured; but 
where is the chosen people whose writings have 
been condemned to the flames solely because of 
racial origins? 

Like an ever-recurring fatal destiny fire has 
been awaiting us at each crossroad of time. With 
every step in our spiritual growth, in diverse 
climes and numerous epochs, the greedy flame has 
confronted us — the inevitable unhappy ending 
prescribed for all our romances with new peoples. 
Always we were subjected to the same brutal 
abandon of the masses, the identical blind belief 
that fire can destroy anything it reduces to ashes. 
Again and again, in Spain and in Portugal, in 
italy and in Poland, in Paris and Berlin, in medi- 
eval and modern ages, we were honored by the 
same bonfire for a Roman holiday, the same tri- 

h of the inquisitor, the same eternal holocaust. 

t, after all, even the permanent is not im- 

mutable. Goebbels’ auto-de-fe lighted almost a 

year ago in the streets of Berlin actually crackled 
a new message. 





® by Zalman Rubashow 


For the first time in our long and tortuous 
history the name of God was not invoked over the 
fire. Neither priests nor bishops officiated; nor 
were the Father, the Son and the Holy Ghost 
called upon. Only laymen and worldly politicians 
blessed the blaze sanctioned in the name of a 
brutified nationalism, naked and unashamed. As 
if it were now unnecessary to veil savage hatred 
for the strange, uprooted folk who lived among 
them, the neo-Germans discarded all pious vest- 
ments. Also for the first time they burned not 
God’s books but man’s — neither Talmud nor 
Midrash but mere mortal creations. It was as 
though the voice of their fire proclaimed: “I need 
not apologize. I destroy because I hate.” 

Hitherto, we always thought that an indissolu- 
ble covenant bound the name of God to the flame; 
we called public burnings auto-de-fes. We were 
assured by well-meaning Gentiles that once we 
renounced our God the civilized world would cease 
to persecute us. Optimists in our own fold, 


though cognizant that hatred could not die, main- 
tained that religious animosity was doomed. But 
even the abandonment of God by both Jew and 
non-Jew did not quench the fire. 


The fierceness of the glow generated by the 
fumes of the new secular auto-de-fe cannot be 
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attributed to bare national intolerance. For in 
the first years of the World War, though Ger- 
mans wore in their lapels buttonhole-emblems 
of “God-Strike-England”, they did not burn 
Shakespeare. The French hated the German 
Boche, but they did not apply the torch to the 
books of Goethe and Kant. The savage animosi- 
ties of Poles for Russians and of Czechs for 
Germans did not kindle pyres to cremate the 
quintessence of the spirit. Only the Germany of 
1934 could brew a new venom more deadly than 
any hitherto known in European history—a fiend- 
ish mixture of dormant passions for religious 
persecution and new corrosives of national hates. 


Not only the sources but the very faggots hurl- 
ed into the Berlin fires are new-modelled. The 
books that accompanied us in the pyre differed 
from those of former ages. In the past, too, 
our works were never alone in the flames. The 
inquisitors always coupled them with others. To- 
gether with our volumes were cast the tomes of 
other enemies of the church: the writings of 
founders of new sects, of witches, heretics, al- 
chemists and reformers. Our only tie with those 
banned volumes was the comradeship of being 
burnt together. But last year they added to our 
pile the compositions of those who do not accept 
delirious hypotheses of racial etiology and the 
spiritual products of those who are not rooted in 
supernatural fanaticism. Together with the 
books of Marx, Einstein and Freud (seers of the 
persecuted nation who in the language of their 
persecutors have transformed the course of human 
thought) ; together with the artistic imaginings 
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of Wassermann, Feuchtwanger and Zweig (poets 
of Yehuda who sang by strange waters) were - 
burned the volumes of Aryan German writers 
whose immaculate Teutonic birth is beyond suspi- 
cion, authors whose sole sin is that of refusing 
to hate. 


The books of Thomas Mann, the most German 
of the great German writers; the books of Kaut- 
sky and Babel, the leaders of German socialism 
and the prophets of the German labor movement; 
the books of Remarque and Rive, they who 
mourned the war-guilt of Germany; the creations 
of German genius, those to whom we are bound 
by true brotherhood, were licked up by the same 
blaze of hate which consumed our own. It was 
as though some Power sought to demonstrate that 
the friendship and the kinship of the greatest 
could not save us. They could only join us in the 
flames. 


The inquisitor who lights the fire changes; the 
cause in whose name the fire is ignited also alters; 
the very partner in the flame varies; but, Peo- 
ple of the Burning Book, you alone remain con- 
stant. Your books are the permanent sacrifice. 
So long as you persist among the nations as a 
strange and uprooted folk, your books shall con- 
tinue to feed the fires. 


Who else among the nations has been taught 
the philosophy of his history by illuminations in 
the market-places of the cities? And who else, 
despite the hissing of the flames, would close 
his ears and refuse to understand? Is there in- 
deed anyone who can make Israel comprehend? 


Nature of Collective Bargaining 


On the Labor Scene in Palestine 


THE Palestine labor situation has recently be- 
-“ come a center of Zionist controversy. There 
are three basic problems in the labor situation. 
The first and most vital is that of Jewish capi- 
talists employing Arab labor. Upon the solution 
of this problem may depend the entire future of 
the country. Secondly, among workers themselves, 
there is the problem of conflict concerning places 
of employment, organization, political and ideo- 
logical matters. These internal dissensions are 
the most painful though fortunately they have only 
a superficial effect on the labor movement as such. 
The third problem is created by the disputes be- 
tween labor and capital concerning working condi- 
tions and the rights of workers; disputes which 
exist between worker and employer in all countries. 
These conflicts, inherent in the existing order, are 
settled by non-mediatory transactions ; by the inter- 
vention of the government, or by some other. social 
agency for compromise. 





® by David Ben-Gurion 


Although conflicts between labor and capital 
contain negative elements which are harmful to 
both the propertied and laboring classes, it is im- 
possible to obviate such struggles in a society built 
upon a division of classes. Those interested in 
the rapid upbuilding of the country and the crea- 
tion of a productive economy which will be able 
to absorb an increasing immigration must find a 
way to eliminate destructive labor conflicts. 

The Zionist movement has taken a clear and 
decisive stand with regard to the first problem. 
Every Zionist party admits the importance of 
Jewish labor for the future of our whole Zionist 
project. The present Zionist party controversy 
on Palestinian labor concerns the other two prob- 
lems also. The essence of the controversy is a 
double one: First, whether there is to be one gen- 
eral labor organization embracing all the workers, 
regardless of ideology and party, or various labor 
organizations along party lines; secondly, whether 
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relations between employers and employees should 
be regulated on the basis of mutual agreement or 
by some external compulsion executed by a higher 
body. 

The one solution given to the problem by all 
those outside of the labor movement is—compul- 
sory arbitration. This solution is common to all 
the bourgeois parties beginning with the Progres- 
sives and ending with the Revisionists. 

Jabotinsky stated in his program of arbitration 
(“Heint” October 28, 1932. ‘“Razviet’? Novem- 
ber 6, 1932): “The Revisionists are of the opin- 
ion that in a period of colonization all strikes and 
lockouts should be forbidden since these two forms 
of class warfare are harmful to the Jewish econ- 
omy, and the only fitting means of protection for 
the interests of the wronged party is—arbitration 
as a national duty. They therefore demand that 
the Jewish National Assembly (Asefat Hani- 
fharin) and the Zionist Congress should both par- 
ticipate in the establishment of a higher institution 
for national arbitration to be composed of repre- 
sentatives of all occupations under the leadership 
of non-partisans. All its rulings must be decisive 
and binding upon every Jew, whether worker or 
employer.” 

The Revisionist leader, however, forgot to in- 
dicate what will be done to those workers and 
employers of his party who, as everybody knows, 
refuse to recognize the decisions of the Jewish 
National Assembly and do not submit to the dis- 
cipline of the Zionist Congress. 


Dr. M. Glueckson, leader of the Progressives in 
Palestine, demands the following solution: “A 
general national agreement based on the prin- 
ciple of national discipline which will establish 
standards for all labor relations — to take the 
form of a ‘collective contract’. The terms will 
be binding on the whole community of employers 
and workers. This will take the place of ‘col- 
lective contracts’ which can be discarded by either 
party at any time. Being an organic part of the 
general labor policy it will remain as compulsory 
and permanent arbitration by which alone a radi- 
cal and fundamental solution of the labor prob- 
lem can be achieved.” (“Haaretz”). 

But the leader of the Progressives failed to in- 
dicate who will enact “the general labor policy’’; 
how it will be made binding on all; what will be 
done to those who refuse to submit to the “prin- 
ciple of national discipline”, and how it can be 
made more authoritative than the labor decisions 
of the Zionist Congress and the National As- 
sembly, which though imposed as a “national 
duty” were not executed. 

The idea of compulsory arbitration as a solu- 
tion to the problem of labor relations is not ori- 
ginal with the leaders of bourgeois Zionism. Com- 
pulsory arbitration was introduced into several 
countries years ago. The belief that dictatorial 
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or fascist countries first initiated this system is 
wrong. It was in democratic countries that en- 
forced mediation was practiced several decades 
before the rise of communist and fascist dictator- 
ships. The first legislation of this nature was en- 
acted in New Zealand twenty years before the 
outbreak of the World War (in 1894). Later it 
was introduced in Australia. Both are democratic 
countries in which the labor movement has attain- 
ed what in those days was a high standard of or- 
ganiaztion, influence and power. - 

Before the war, the system of compulsory ar- 
bitration was also proposed in England but met 
with opposition not only from the workers, but 
also—and with greater emphasis—from the cap- 
tains of industry. The project was rejected. It 
would be wrong to consider that compulsory ar- 
bitration is under all circumstances and at all 
times directed against the workers. In New Zea- 
land and Australia it was the workers who sup- 
ported the idea. 

After the War compulsory arbitration was in- 
troduced into Soviet Russia and later into fascist 
Italy and other countries with dictatorships. There 
compulsory labor arbitration finally became based 
not necessarily on the expressed will of rank and 
file workers but was an organic part of the coer- 
cive system which reached into the economic and 
political spheres of the whole national life. 


Compulsory arbitration cannot exist except 
where organized labor is legally recognized. 


When employers and workers appear before a 
court of arbitration, the employers are important 
only because of their enterprises. They need not 
be organized, because the decision of the court is 
directed upon the property not upon the owners, 
a condition which of course does not apply to the 
workers who appear as a collective body. 

The institution of compulsory arbitration is not 
legislative but judicial, that is to say, the arbitra- 
tor does not make laws but interprets and then 
applies legal principles to concrete cases. That is 
why protective laws for workers are necessary 
long before such a court is established. It was pos- 
sible to introduce compulsory arbitration in such 
countries as New Zealand and Australia after 
labor legislation and protection were already 
highly developed. Besides, without governmental 
power of enforcement of the decisions of a court 
of arbitration, it is, after all, not possible to arbi- 
trate except where there is mutual agreement be- 
tween the two contending parties. 

However, labor conflicts were not eliminated by 
compulsory arbitration even in democratic coun- 
tries. When one of the parties found an arbitra- 
tor’s decision infringing upon its interests or rights 
there was no acceptance of the ruling. Either 
the employer would close his factory or the 
workers would cease working. Indeed, wherever 
labor legislation proved inadequate the arbitra- 
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tion body became an instrument in the hands of 
the government. Only dictatorship governments 
succeeded in eradicating labor difficulties, not by 
means of compulsory arbitration, but by means 
of a general curtailment of personal liberties and 
the destruction of democracy. 


Whoever speaks of a program of compulsory 
arbitration in Palestine deludes himself. The 
bourgeois Zionists who propose this plan do not 
look to the government to make it compulsory by 
law; they know that the government will not enact 
such a law. The government establishes laws 
which apply to the majority of the inhabitants, 
and the Arab community under present circum- 
stances would revolt against a law making arbitra- 
tion compulsory. Arab employers who at present 
have unlimited freedom in exploiting their work- 
ers can only lose by the intervention of the gov- 
ernment in their labor problems. As for the Jew- 
ish community, for whom this plan of an imposed 
mediation is intended, it does not have the means 
of putting it into effect. Even the Executive of 
the Jewish Agency and the Executive of the Zion- 
ist Organization have no state power. But as- 
suming that Palestinians could agree on this pro- 
gram and that the Jewish National Assembly and 
the Zionist Congress might come to a decision about 
it; would a worker who had been discharged with- 
out sufficient reason be able to summon his em- 
ployer before a court of arbitration? Would the 
worker be able to demand an increase in wages, 
and upon the refusal of the employer, force him 
to arbitration? Would the orange-growers per- 
mit a court of arbitration, chosen by the Zionist 
Congress and the Jewish National Assembly, to 
determine the conditions of work, employment 
and wages in their groves? Would other em- 
ployers agree to it? Would the employer re- 
linquish to a social agency the power of ruling his 
own affairs? Are there any such employers in 
Palestine? Are there any such employers any- 
where in the world Have those who proposed 
this idea tried to negotiate with the orange-grow- 
ers and the industrialists concerning the institution 
of this plan? Has the leader of the Revisionists 
attempted to communicate with the Farmer’s 
Association, whose battle he fights, about its ad- 
herence to a “high institution for national arbi- 
tration” ? 


This proposal for compulsory arbitration as 
conceived by the bourgeois Zionist circle was nev- 
er conceived for the employers. Its originators 
do not believe that there is a public force that 
can limit the freedom of the employer in his deal- 
ings with the workers and impose upon him, 
against his will, the duty of accident, sickness, old- 
age or disability insurance. Moreover, they know 
that there is no power that can force employers to 
pursue that elementary national “mitzva” (obli- 
gation), the “mitzva” of Jewish labor. 
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The program of obligatory arbitration is di- 
rected only against workers with the intention that 
workers should renounce the freedom of protect- 
ing their own interests and rights. When bour- 
geois leaders speak of legislation and the neces- 
sity of arbitration they actually mean only—abro- 
gation of the right to strike. 

When compulsory arbitration was enforced in 
New Zealand and Australia, in accordance with 
the wish of the workers, it involved the relinquish- 
ing of the right to strike; but in its place the work- 
ers were given other protection—the protection 
of law. This was a threefold safeguard: It 
recognized organized labor. It defined the na- 
ture of protection for the worker. It created a 
body for arbitration which, within the limits of 
economic possibilities, could impose progressive 
working conditions befitting the needs of a worker 
with high standards, upon employers. Without dis- 
cussing whether protection by law and a judicial 
body, or self-protection by strikes is the more de- 
sirable for the worker, it is clear that although 
compulsory arbitration has the drawback of pro- 
hibiting strikes, it has also the advantage of state 
enforcement of decent working conditions. With- 
out this positive feature compulsory arbitration is 
only an experiment (in our case a weak one) for 
depriving the worker of his essential weapon for 
defense. 

Does this mean that the Palestinian economy 
is doomed to anarchy and mismanagement? Will 
lack of legal regulation lead to economic disturb- 
ances in connection with labor difficulties? The 
Palestinian labor movement, as in other problems, 
has worked out its own solution for this difficulty. 
That solution is through collective labor agree- 
ments having the consent of both parties, periodi- 
cally determining worker-employer relationships 
on the basis of reciprocal interests. 

As in many other matters the Palestinian labor 
movement reached certain definite conclusions 
about its difficulties on the basis of its own vast 
previous experience and the experience of labor 
movements in other countries. The Palestinian 
labor movement has never, under any circumstan- 
ces, obstructed mediatory means of settling dis- 
putes between workers and employers, whenever 
both parties agreed to it. ; 

In the report of the Executive Committee of 
the Histadrut to the Third Convention when this 
question was treated for the first time, we read 
under ‘Labor Conflicts and Strikes”’: 

“The struggles of the worker to improve his 
working conditions, to shift the responsibility for 
accidents in work . . . to employers, — was carried 
on by means of discussion, negotiations and pub- 
lic pressure. In certain cases the organization 
agreed to transfer the decision in conflicts arising 
between workers and employers to a neutral arbi- 
tration.” | 
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In Palestine, as in other countries, neither dis- 
puting party appears as an individual. Workers 
and employers appear as united forces, and rela- 
tions between them are settled collectively. It is 
in the interest of our work, as well as of the coun- 
try’s, that we maintain normal relations which 
will secure undisturbed development and the 
rapid and sound growth of a productive and self- 
sufficient economy. Only a labor agreement—an 
agreement based on full freedom and equality of 
the two parties, recognizing mutual interests, 
rights, and powers—can secure such relations. An 
agreement of course, cannot anticipate every prob- 
lem that will arise nor the attitude of either party. 
As an obligatory agreement it limits the freedom 
of action, and particularly the arbitrary action of 
each party, for the period of its duration. One 
of the essential conditions of the labor agreement 
is, therefore, compulsory arbitration during the 
entire period of the agreement. Any agreement 
that can be discarded or easily reinterpreted is 
worthless. A labor agreement which does not in- 
corporate a clause on compulsory labor arbitra- 
tion is neither complete nor binding, and to omit 
such a clause is to deprive it of its essence. 

The fourth convention of the Histadrut which 
made a detailed study of the labor problem came 
to the conclusion that regulated conditions of 
work arranged between employers and workers on 
the basis of collective agreements are one of the 
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most vital prerequisites of our economy and its 
eficient development. It, therefore, confirmed 
the need for such a clause, on compulsory arbi- 
tration in all collective agreements and for a 
board of arbitration, whose composition shall be 
determined by mutual consent, and which shall re- 
main in power the entire period of agreement. 

The Palestine labor problem is the concern not 
only of workers and employers in Palestine but 
of the entire Jewish nation. The Zionist movement 
should not remain passive to this Palestine labor 
problem. Although it may lack the legal power 
to enforce the employment of Jewish labor, it 
nevertheless has a great moral force. 

The last Congress of the World Zionist Or- 
ganization expressed its concern with the needs of 
the Jewish masses as regards immigration and 
colonization, in this way: “The basic principle in 
the development of a national economy, if it is to 
be a productive agricultural and industrial one sup- 
porting workers under decent living conditions 
within the limits of economic possibility, is the 
establishment of regulated relations between or- 
ganizations of employers and organized labor by 
agreements which prescribe suitable working con- 
ditions and provide for a method of mediation 
and compulsory arbitration during the period of 
the agreement in the event of conflict between the 
two parties.” 


The Palestine labor movement carries on its 
national mission loyally. It realizes that its inter- 
ests go hand in hand with the nation, and 
knows that the working class is historically 
identified with the whole Jewish people. It 
therefore considers itself a. spokesman of the 
Zionist program and attempts to remove any dis- 
crepancies between the needs of Jewish coloniza- 
tion and economy and those of Jewish workers. 
It neither permits itself to be deceived by such 
hypocritical passwords as ‘a higher institution for 
national arbitration” and “general labor legisla- 
tion’, nor is it carried away by the empty dem- 
agogy of such words as “revolution” which im- 
ply a class struggle merely for the sake of strug- 
gle and which are no less harmful to labor than 
to the colonization and economy of Palestine. —__ 

In settling labor disputes as well as other vital 
problems which crop up in Zionist work, the needs 
of labor are identical with the needs of the nation. 
And these needs are: not a method of arbitration 
which involves compulsion and dictatorship, and 
which is neither possible nor desirable for the 
community or for Zionism, but a system of agree- 
ments in the form of collective contracts to settle 
the labor problem by guaranteeing decent working 
conditions within the limit of economic possibili- 
ties. Thus they will avoid disturbances and con- 
flicts by means of a clause, inserted in the agree- 
ment, making arbitration obligatory during the 
period of agreement. 
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Diagnosis 
GUILTLESS ANTI-SEMITISM 


5 ig first reading of the Dreiser letters in The Nation 
produced in me a shock of incredulousness — and a 
reluctance to check up on my impressions by a re-reading. 
Then after the shock came a faint feeling of nausea, Final- 
ly, when the reality had been assimilated, when the bitter- 
ness was over, certain questions came into the mind, and 
answers suggested themselves: answers which helped to 
illuminate a wider range of problems than the individual 
defection in case. 


One becomes aware, after careful consideration of the 
statements made by Dreiser that it does not matter at all 
whether, at some future time, in some other place, Dreiser 
will regret, explain, mitigate, apologize, extenuate. It does 
not matter, even, if it should turn out that he made these 
utterances in delirium, under the influence of drink or 
dyspepsia, or in a mood of intolerable personal disappoint- 
ment. Far more important than Dreiser’s permanent re- 
lationship to the Jewish problem, or to the Jews, is the 
fact that, under any circumstances whatsoever, he could have 
spoken as he did. 


Let us examine one statement: “It is admitted that 
there are at least 2,400,000 Jews in New York City. In 
other cities they bear the same relation to the population.” 


It is not the fantastic inaccuracy of the estimate which 
concerns us: it is rather its interesting and psychological 
and folkloristic implication. It is part of anti-semitism as 
folklore to believe that Jews are innumerable, ubiquitous 
and omnipotent. It is as fatuous and as futile to argue 
this point as it is to plead with a victim of agoraphobia 
that ten million people have passed through a certain square 
in safety; or to write a treatise in disproof of the super- 
stition that the number thirteen is lucky or unlucky, The 
Jews are omnipresent. This is the fable. Statistics have 
nothing to do with it. 

Again: “The Jews lack, if I read the Pennsylvania Bar 
Association correctly, the fine integrity which at least is 
endorsed and, to a degree, followed by the lawyers of 
other nationalities.” It is useless to ask ourselves how it 
is that Dreiser, with his views on capitalism and capitalist 
lawyers, should go to a bar association either for a defini- 
tion of ethics or a certificate of character. All defense is 
hamstrung in advance. For if we should quote an endorse- 
ment of Jewish ethics on the part of gentile lawyers, at 
once there will spring up in the mind of Dreiser the un- 
uttered retort: “Lawyers!” It is a characteristic of folk- 
loristic prejudices that they fortify themselves by accepting 
evidence from people whom the victim of the prejudice 
otherwise despises. By this ambivalence the prejudice is 
protected on both sides. 

It is part of the same psychological mechanism which 
makes Dreiser write the following: ‘Left to sheer liberal- 
ism as you interpret it they (the Jews) could possess 
America by sheer numbers, their cohesion and their race 
tastes, and, as in the case of the Negro in South Africa, 
really overrun the land.” What strikes you at first in this 
queer parallel? Why, the fact that the Negroes of South 
Africa were in possession before the white man came! 
That they no more “overran” the whites than the North 
American Indians “overran” the pale-faces; that the South 
African Negroes are the most perfect instance of white 
oppression and exploitation of black which could be found 
anywhere on the face of the earth. Does one need to point 
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this out to Dreiser? Does it matter that he perpetrated a 
treacherous “howler”? Not a bit. For on the folkloristic 
level the facts are irrelevant. What is of interest to us 
is that when amy man — whatever his record and repu- 
tation, reverts to folk-type, stirs up folk-residua, the in- 
take of his childhood, he must talk in this fashion. 


Or this: “If you listen to Jews discuss Jews you will 
find that they are money-minded, very pagan, very sharp 
in practice, and insofar as the rest in concerned, they have 
the single objective of money.’ But we know, do we 
not, that the Jews with whom Dreiser must have come 
in contact most of the time were the anti-Jewish communist 
idealists, the schmendricks whose first implacable need is 
to run down the Jews and keep themselves “clean.” But 
then they must have appealed to Dreiser, must they not? 
So that, as far as bis experiences were concerned, the Jews 
were a remarkable noble people. Yet just‘as he takes the 
anti-semitic evidence of those he despises, ignoring them 
in all other matters, so the anti-semite will ignore the 
“best” that he encounters, in order to build his case on 
self-contradictory data. 


Why, then, the ridiculous question whether Dreiser is 
anti-semitic or not? These are the very stigmata of anti- 
semitism, the universal signs and symbols of the mediaeval 
state of mind, that bugaboo condition, that diffused neu- 
rosis, which has become part of the mass consciousness 
of the western world. The extent to which anti-semitism 
is an historic evil is seldom understood even by those of 
us who are at pains to explain it. For by historic we 
must understand not alone the inertia of institutions, con- 
ditions, stories, economic consequences. We must under- 
stand it as we do in the case of a personal history: it is in 
the web of the man’s being. It is texture and substance. 
It is a totality of consciousness, above and below the thresh- 
old of awareness. It will betray the man against his best 
intentions. For #¢ is he. 


It may very well be the case that Mr. Dreiser will 
genuinely, passionately, deeply, disclaim any desire to in- 
flict injustice on the Jew. In a Dreyfus case he may play 
Zola. He may stand up against a Hitler. That is to say, 
he may be a man who, on the conscious level is upright, 
decent, kindly. But if one argues this, the more significant 
is the betrayal in his letters. For we are faced with three 
alternatives: Either the Jews do constitute one third of 
the urban population of America — in which case we 
are complete idiots for not dominating the country to that 
extent. Or else Mr. Dreiser, really, consciously, care- 
fully, truly, believes that we constitute one third of the 
urban population, in which case he is a complete idiot. 
Or else the facts have nothing to do with this situation, and 
a decent human being, caught up in the mass conscious- 
ness of western civilization, accepts the current folk-attitude 
toward the Jews as he accepts the practice of tipping his 
hat, wearing trousers and making jokes about mothers-in- 
law. That is to say, he accepts the malevolent misstate- 
ments of anti-semitism without actually involving his in- 
telligence or his character. But it needs a charitableness 
bordering on half-wittedness to clear him of the charge 
of anti-semitism on these grounds. For on these very 
grounds no anti-semite is an anti-semite and anti-semitism 
doesn’t exist. 

APRIL 21, 1935 
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DREISER'S NEW TRAGEDY 


O Mr. Theodore Dreiser has joined the “ranks”. I 

refuse to get excited. What's the difference? Whether 

the number of our enemies is 1,000 or 1,001? You have to 

make up your mind that you may wake up one nice morning 

to find a swastika painted over the sun. And even then— 
sursum corda, chin up! : 

But you say—it is not just anybody! It is Dreiser, 
Theodore Dreiser of the “American Tragedy’, and other 
fames. It's the intelligentsia of America that is turning 
sharply against the Jews. This is a more ominous fact 
than all the Nazi propaganda now poisoning the wells 
of America. 

You may be right. There is something ominous about 
this turn-about of a former radical, an ex-communist, and 
iconoclast. But, ominous for whom? For the Jews? Tut 
tut! We are no novices at the game. Our passion-play is 
of age-long standing, like a Chinese drama which lasts inter- 
minably. There is a respite from time to time, an inter- 
mission—but now the gong is ringing again; the play is 
going on, and we have to face it. The new act will perhaps 
be even more tragic than we expected, a recrudescence of 
savagery. Germania docet. Somehow we will manage to 
survive. It is ominous indeed. But, chiefly for the one who 
attacks. The fist that hits the iron suffers even more than 
the iron. 

Yes, my friend, don’t get excited. And, whatever you 
do, don’t plead with Dreiser and try to convert him. Leave 
him alone. It’s useless to argue with a man of the Dreiser 
type, irresponsible as to facts, unreliable as to judgment, 
an artist of crude, although powerful imagination. 

Thirty-seven million Jews in America! New York and 
Chicago Jew-ridden towns! Nationalism against inter- 
nationalism; belated advice to Hitler on how to handle the 
Jewish situation, on how to call into being an international 
conference which will find ways and measures to rid the 
world of the Jew—is it consistent with the dignity of an 
intelligent man to argue against such piffle? 

But you know, I rather pity old Dreiser. Imagine a man 
in his seventies who has suddenly become resentful of his 
radical past. 

Do you remember the strange play by Leonide Andreyev, 
“He Who Gets Slapped”? It is a story of deep psychologi- 
cal insight, deeper perhaps than Andreyev realized. “He 
Who Gets Slapped” is a curious study in the psychology of 
resentment. A man has been insulted by life. So he takes 
revenge by degrading himself. He has two alternatives, 
either to take life seriously which means to commit a crime; 
or to swallow the injury, laugh it off, become a clown. 
He chooses the second way, and becomes a clown with a 
vengeance. Because he was slapped once — figuratively, 
or literally, — he sets out to be slapped again and again, 
to clown his way through life, and finish with a somesault 
and a cock-a-doodledoo. 

Now, as you are aware, something of this kind has hap- 
pened to Mr. Theodore Dreiser. He has always been a 
bitter man, a heavyweight in his mental attitudes. He has 
always been a tragedian whose tragedy was stilted, melo- 
dramatic. The gentle art of writing has been more or 
less of a puzzle to him. He is a primitive story-teller, 
dark-hued, excellent in his way, yet his way is not that of 
an artist; it is the way of a chronicler who acts as a prose- 
cuting attorney against society. There is something about 
him which reminds me of a remarkable story by the power- 
ful Danish writer, Soren Kirkegaard, the story about his 
father who was a hater of the world and a pathetically in- 
articulate rebel. He hated everything, even God, or per- 
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haps Him most of all. A tragic scene — that of Kirke- 
gaard senior and his son, Soren, on a bleak barren moun- 
tain, cursing the world,—recurred invariably to my mind 
whenever I read a novel by Theodore Dreiser. There was 
the same dreariness in those long, unartistic paragraphs 
of his, 

When the Russian Revolution came Dreiser thought that 
he had at last found an anchor. But, he remained tongue- 
tied, nevertheless, and lonely. And this loneliness wormed 
its way into his new faith and destroyed it. The last 
symbolic act was his failure to get the Nobel prize, and 
the punishment inflicted on him by “Red” Lewis, Sinclair 
Lewis. A bitter humiliating insult! He had to swallow 
it. And after the fashion of “He Who Gets Slapped”, 
he became a clown. What is a clown? It is not a man 
who “laughs through tears”, or amuses the public with gall 
in his heart. This is the romantic stage-clown. The real 
clown, in a psychological interpretation, is he who likes 
to sneer, and doesn’t care what you think of him. 

A friend of Mr. Dreiser points an indignant finger at 
him and says in a letter: “Why, you are a Jew-baiter. You 
take sides with Hitler.’ And what is the reaction of Mr. 
Dreiser? Although couched in different words, this is the 
answer: You say I am all this. Alright, go ahead. Say it. 
I don’t care. You've slapped me with your words. I 
don’t mind. 

The Dreiser accusations are not novel — A race of 
bankers, cf merchants; let them go back where they came 
from. Old tunes. Every hurdy-gurdy player turns them 
out daily. But Mr. Dreiser has also become a statistician. 
He counted thirty-seven million Jews in the United States. 
Why stop at such a ‘paltry figure? Why not a hundred 
million? Who would contradict? Who contradicted the 
Nazis when they stamped everybody worth-while in Ger- 
many past and present, as a Jew or a half-Jew? The 
people of Germany have swallowed the bait, hook, line and 
sinker. The Jew this, the Jew that. Why not? 

Besides all this it seems a life-long association with 
Jews has also taught Mr. Dreiser that there is no people 
in the world like the Jews, so Narcissan, and at the same 
time, so self-deprecatory, humble and proud, and above all 
so talkative. The Jews of today have forgotten, or shall 
I use that odd and beautiful expression, have dis-remem- 
bered the value of silence. Our Jewish press is over-strain- 
ing its lungs to demonstrate to the Jew that all the world is 
against him. 

I wonder, sometimes, whether this everlasting masochistic 
digging into our wounds doesn’t produce a devitalizing 
reaction on the Jew himself. Too much pain brutalizes 
the soul. 

On the other hand, and co-related with this tendency we 
have acquired a devastating habit of glorying in our achieve- 
ments, whether real or imaginary. The Jewish press, the 
Jewish pulpit, in all the languages of the world, seem to 
have a ledger where they post to our credit everything 
which has been done or attempted by Jews. 

This is, of course, a newly-acquired characteristic alien 
to Jewish nature which in the past was reticent. We can't 
expect every kind neighbor to be a historian or a psycholo- 
gist. Our neighbors and fellow-men take things as they 
are, They don’t look too deeply. The sheen of a surface 
is enough. And all the lamentations, or boasts, of the 
various Jewish writers or speakers, — who are legion — 
often irritate the not always amiably attuned ears of our 
nervous and grouchy contemporaries, particularly when they 
happen to be of such clay as Theodore Dreiser. 
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The anti-semitism of to-day is rooted not merely in 
economics, but also in ill-temper. People must have their 
pet aversions, some outlet for their dissatisfaction. It is 
easy, nowadays, to find this outlet. Anti-semitism is al- 
most bon ton, It means nationalism, it spells derision of 
the “rotten” and decayed liberalism. It leads straight to 
the safe harbor of race-culture and then flies up like a 
rocket to the blessed heaven of fascism. 

You must bear in mind the fact that Theodore Dreiser 
dabbled for a time in communism . . . 

Socialism is complicated, far too involved for the mental- 
ity of Dreiser and his kin. It is too intellectual. It postu- 
lates too much. Simple-minded people are unable to grasp 
the complex of ideas behind the socialist formula. 

Fascism is plain, pedestrian: One nation, one class, 
one God, or anti-God, national culture, national destiny, 
national religion, or irreligion. Look at their symbolic 
colors. They are always monotones — black, or brown, or 
grey. The French Revolution, which meant liberalism, 
created the tri-color. The fascist revolution is a revolt 
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against the color of life. The fascists are also chasing 
the rainbow, but they hope to repaint it when they catch 
it. 

Now, I am afraid I’ve talked more than enough about 
this subject. After all, one Dreiser doesn’t make a hot 
summer. Maybe this new pilgrim to the Nazi shrine 
will progress still further. Who can tell? 

All this is a mere bubble upon the surface of life, a 
very unpleasant and, if pricked, rather malodorous bubble. 
I grant you that. But life is deeper even that the antics 
of “Those Who Got Slapped” and became slappers im 
their turn, And remember: 

“For frantic boast and foolish word 
Have mercy on Thy people, Lord.” 

Forgive me my sudden relapse into a solemn- 
ity. You know. It’s very hard to refrain from satire 
when talking of that frog-mice war of today, the war 
against Jews. Every burlesque wifids up in pathos and 
vice-versa, This also makes life tolerable. 


A COMMUNICATION 


R. THEODORE DREISER’S statement to Mr. 
Hutchins Hapgood, as published in The Nation, 
that Jews by remaining Jews don’t share in the making 
of American life is about on a par with the novelist’s 
inept analysis of statistics. American Jews, together with 
their Protestant and Catholic confréres, their Italian and 
Jugoslav-descended contemporaries, are actively participa- 
ting in forming American society. Is there an abler 
analysis of the trends this country is taking than Ben- 
jamin Stolberg’s and Warren Jay Vinton’s ‘Economic 
Consequences of the New Deal”? Yet the former is a 
Jew, who is undoubtedly one of the most brilliant journal- 
ists of today. The collaboration of Mr. Stolberg and Mr. 
Vinton in itself refutes Dreiser's charge. What other 
American author more shrewdly examines our business 
foundations than Matthew Josephson in the Robber Barons? 
Yet even he is not working alone, in a vacuum, but is in 
the full tide of American affairs, And what woman more 
searchingly, and wittily, sizes up the post-war situation 
of her sex than Tess Slessinger in The Dispossessed? 
Without any personal knowledge of these writers, we may 
safely assume that they rightly consider themselves in the 
mainstream of American life. And who is to gainsay 
their rootedness here? Mr. Dreiser? Either born or 
raised in the United States, they have breathed the same 
air and been shaped by the same forces as has he. Their 
responses to the American scene may be different from 
Mr. Dreiser’s but cannot therefore be viewed as less con- 
structive. May Justice Brandeis, who is critical of mono- 
poly, be branded less American than the late Oliver 
Wendell Holmes, who in perpetuating into the twentieth 
century New England’s finest humanitarianism also was 
concerned for the small man and his inalienable right to 
live? Jewish contributions to American life do not ma- 
terially differ from that of others. Without resorting to 
chauvinism, one can only conclude that by ignoring Jews 
participating in American thought, Mr. Dreiser is not 
wholly alive to the mental climate of his age. 

The writers mentioned are established fixtures in our 
contemporary world. But what of the generation of 
American Jews still in their teens, most of whom do not 
speak Yiddish, most of whom take for granted their 
American birth and tradition? Are they really less 
American than the sons of other immigrant-stock? Hardly, 
Mr. Dreiser. They too, like all who live here, inherit a 
tendency to materialism and pragmatism; on a higher plane, 
they too, like Horace Gregory, are the heirs of Emerson, 
Whitman and Emily Dickinson; they too, like the American 


masses, are divided in political — From this common 
background, they choose their food and are nourished by 
the same fare. Whether Mr. Dreiser, descendant of immi- 
grants, likes it or not, young American Jews feel as free 
as any other to inhale from the American atmosphere the 
things which appeal to their spirit. 

Like Louis Adamic, a Jugoslav immigrant who has be- 
come an indubitable part of the American scene, yet who 
retains a natural love for his Jugoslav heritage, young 
American Jews assume themselves constituent parts of cis- 
Atlantic life. They too, are entitled to fuse their daily 
living with the American environment and still maintain 
an interest in their racial inheritance. Indeed, what dis- 
tinction save snobbery is to be drawn between fourth 
generation Americans who take pride in their pioneer 
ancestry and English’ tradition, or naturalized German- 
Americans who glory in their nation’s musical development, 
and the Jews who regards his descent with the respect it 
fundamentally deserves? For the American Zionist there 
is nothing irreconcilable in all this. He sees no reason 
why his race should not be represented on the face of the 
earth with a land and culture (even as the Czechs and the 
Roumanians) ; and yet feels himself as much a component 
of the life burgeoning in the United States as Theodore 
Dreiser or Louis Adamic. 

Mr. Dreiser’s obvious anti-semitism and his more obvious 
flattery—by calling the characteristics of cleverness and 
alertness Jewish qualities (when as a matter of fact they 
are indiscriminately sown among the peoples of the world) 
—is one of the survivals of barbarism which the forward 
looking Americans strive to eradicate from the American 
mind. That Dreiser, who in his time fought the narrow- 
ness and Puritanism of American existence, should fall 
into the rusty = of bigotry is regrettable. What is 
perhaps more unfortunate for Dreiser is that his anti- 
libertarian Jew-hatred will cause pitiless youth to re-estimate 
the novelist’s place in American life. One who can be 
charitable to his lumbering photographic volumes because 
they at least bludgeoned home raw truths necessary to 
liberate American mentality from hypocrisy cannot hope 
that posterity will be so lenient to his anti-semitism. As 
long as Mr. Dreiser’s work survives, that animus against Jews. 
will stand recorded a fault beside his name.  Posterity 
in the form of an intellectually-honest future biographer 
will have to devaluate his personality as a great con- 
tributary force to that better America, created in part by 
the very descendants of Jews whom he wants to oust. 

A YOUNG JEW 
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I FEAR THE INNER ENEMY 


(Translation from the German address delivered at the 
Third Seder of the National Labor Committee for Pal- 
estine on April 20, 1935.) 


Ww: COMMEMORATE today the deliverance of the 
heroic leadership of Moses. We celebrate this event 
with a sense of keener particpation than in times of peace. 
Again implacable enemies oppose us and our physical 
means of defense are as slight as those of our forefathers. 
The Jewish people have frequently lived through such 
periods in the past. It has lived through even worse peri- 
ods and emerged from them strengthened and purified. 
The secret of our apparently inexhaustible vitality lies in 
our strong tradition of social justice and of modest ser- 
vice both to our immediate community and society as a 
whole. Long periods of ease are more dangerous to this 
life-giving biblical tradition than periods of suffering and 
outer menace. How few trees break in the storm and how 
many decay in the warmth of sunshine! 


Conscious of the threatened existence of the Jewish peo- 
ple, Herzl began the reconstruction work of Palestine— 
a work which has already brought refuge and salvation 
to many, and which is a shining hope for millions more. 
However, we must beware of viewing Palestine merely as 
a place of refuge. Those young men and women who 
went there before and after the World War, who made 
immense sacrifices, who heroically overcame dangers and 
privations, had a nobler goal in view; they envisaged the 
creation of a Jewish commonwealth which would approxi- 
mate the traditional ideals of justice and selfless love of 
mankind more closely than did the European countries 
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from which they came. The Jewish masses who despite 
poverty and torment gave their hard-earned pennies to sup- 
port the work of the pioneers also had this goal. 

If the spirit of sacrifice of the people is to be main- 
tained, if Palestine is to become a Jewish national center, 
then the Palestinian settlement must develop into a model 
way of life for all Jewry through the cultivation of spirit- 
ual values. : 

I am convinced that the Histadrut is the embodiment of 
the best energies working in this direction. It is the strong- 
est bulwark against all tendencies to poison the life of the 
community. It forms the most effective check on Re- 
visionism, a movement which seeks to lead our youth astray 
with phrases borrowed from our worst enemies, and hin- 
ders the labor of our most devoted pioneers. Under the 
guise of nationalist 7 Revisionism becomes in ef- 
fect the support of those forces which make for specu- 
lation in land, and seeks to exploit the people and deprive 
them of their rights. Revisionism is the modern embodi- 
ment of those harmful forces which Moses with wise 
foresight sought to banish when he formulated his model 
code of social law. Furthermore, the state of mind fed by 
Revisionism is the most serious obstacle in the way of our 
peaceable and friendly cooperation with the Arab people 
who are racially our kin. 

I fear the inner enemies more than the outward, be- 
cause only the former can seriously threaten our well-being 
and thus our future. When everyone of us will be filled 
with the earnest desire to give the community more than he 
hopes to receive, no power of darkness will be able to en- 
danger our future. 







































With an abiding faith 


that the ideals to which we rededicate ourselves on May Day constitute 
the sole hope by which mankind will surmount the forces threatening the 
destruction of all that we cherish, we extend on this May Day our frater- 
nal greetings to our fellow workers in the great cause in which we are all 
enlisted, and renew to them our assurance of solidarity. 


GENERAL EXECUTIVE BOARD 


Cap and Millinery Department 
United Hatters, Cap & Millinery 
Workers’ International Union 







MAX ZARITSKY, President 
General Executive Board 
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May 1935 


For Maimunis Birthday 


Two passions dominated Maimuni’s life. One 

was a love for his ancestral religion, the 
other a profound faith in the free exercise of 
reason. The interplay of these two forces, their 
interpenetration and the consequent tension which 
ensued, constitute the real significance of his life. 
The whole of Maimuni can be summed up in the 
fascination and seduction which an alien spirit 
exercised upon a Jewish background. From Aris- 
totle he had the ideal of a life of mind and of 
reason; from the Neo-Platonists of the day he 
received the thought that such a life of mind is 
itself a religion, that true religion consists in the 
intellectual-theoretic-contemplative life. The con- 
sequent deformation of Jewish values, and the 
final triumph of the moralistic religiosity of Juda- 
ism over this intellectual ideal (but only after 
this ideal had done its work as leaven and ferment 
within Judaism) represents the inner drama and 
dialectic of Maimuni’s career. It is the key to 
the unique services he rendered to Judaism and 
(through Aquinas) to the life of the spirit gener- 
ally. 

Not that the two are utterly alien; at the root 
there is a kinship, but only at the root. Judaism 
from the beginning has a high Reason at work in 
its monotheism, but the concern of that Reason 
is exclusively with the ethico-religious interest. 
In the form which it assumes in philosophy and 
specifically in the philosophy of Aristotle, reason 
confronts Judaism in a relation of combined at- 
traction and repulsion, that is in a relation of 
polarity and tension. 


The simple Jew approaching Maimuni for the 
first time is taken aback by a classification of vir- 
tues which is as novel to him as the ease with 
which Maimuni assumes its truth is disconcerting. 
It is Aristotle’s distinction of virtues into ethical 
and dianoetic, a distinction which had become a 
commonplace in the philosophic schools. But re- 
ligion knows of only one kind of virtue, the virtue 
of character and conduct. Virtue in the sense of 
excellence, without regard or reference to some- 
thing specifically moral, is a pagan point of view. 
For Aristotle, however, man’s happiness consists 
precisely in the exercise of these two kinds of vir- 
tues, first, that of the ordinary or merely “vir- 
tuous” virtues, and secondly, and above all, of 
the intellectual or theoretic virtues, that is the 
mental powers and capacities. 

This distinction, and this gradation in value, 
Maimuni takes over as an axiom; it is as certain 
and unquestioned to him as a “halaka to Moses 
from Sinai.” It is indeed a necessary part of his 
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great task of permeating and dominating religion 
with intellect. In Aristotle this ideal of the good 
life as rooted in a twofold source can be seen 
both in its strength and its weakness. Aristotle 
had the view that a creature’s happiness consists 
in the exercise of that quality or function which is 
peculiar and specific to itself. In the case of man 
that specific quality is reason. But reason, he 
argued, can be exercised in its own self-sufficient 
domain, or it can be applied to the turbulent im- 
pulses and instincts to transform them into civil- 
ized will and conduct. There will thus be two 
kinds of virtue or excellence, the mental or the- 
oretic and the practical or moral. 


Aristotle’s greatness consists in his recognition 
of man’s distinctive nature as consisting in his 
reason. In this enthusiasm for mind and for the 
things of the mind, in this appraisal of man’s 
humanity as residing in his mind, Maimuni was 
profoundly at one with him. Aristotle’s weakness 
consists in the withdrawal to an ivory tower, in 
the cult of the delights of theoria for its own sake, 
in his departure from the great tradition of Soc- 
rates who had walked the streets of Athens and 
for whom philosophy had ever been an instru- 
ment for life. The exaggeration of Maimuni, on 
the other hand, is only the necessary incident in 
the task he had set himself, that of forcing an 
identity between philosophy and religion. It is an 
inevitable violence; it is the defect of his quality. 


But the happiness of the thinking and philo- 
sophic life is one thing; the bliss of conjunction 
with God by means of thought is quite another. 
This is the next stage in the process, and repre- 
sents a totally new and startling type of religiosity. 
For the Jew, as indeed for all the world, religion 
is the consummation of the moral life, the life that 
is of justice, loving kindness and humility, a life 
therefore open to all who have the good will, to 
the simple and unlettered as to the enlightened 
and learned. But here we have a religion resting 
not on conduct and struggle, but on the acquisition 
of intellect and on the contemplation of high 
metaphysical insights. It is not the soul or heart 
which is bearer of this religion but the thinking 
mind. 

Maimuni was undoubtedly fascinated by this 
philosophers’ religion, he undoubtedly regarded 
it as “the free man’s worship,” as the true reli- 
gion of the higher man, and he depicts it as such 
in the climactic chapters of his culminating work. 
Furthermore he accepts openly and boldly all the 
implications of this intellectualistic religiosity on 
such crucial questions as immortality, providence, 
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and the destiny of the plain man. But to realize 
the full import of these views it is important to 
realize that the knowledge-act as conceived by the 
Neo-Platonic philosophers of the day is not meant 
in any figurative or poetic sense. Truth flows in 
on the human mind in the act of knowledge, 
through the agency of the “‘Active Intellect’? which 
presides over our sublunar world, from the world 
of pure spiritual entities, at the pinnacle of which 
is God. Thus knowledge is the bond between man 
and God not in any metaphorical sense but in a 
real objective way. Through knowledge, through 
the appropriation of the supreme truths from this 
higher world, man enters into union or communion 
with God. But the communion thus achieved can 
be no mere private thrill, no mere subjective event 
or experience, it is a metaphysical reality of inde- 
feasible character. Then, only the mind which 
has thus appropriated the eternal can itself hope 
to be eternal; only the philosopher can be immor- 
tal. And only the mind which thus lives “in” 
God can hope to have God live in him and render 
him immune to chance; only the philosopher can 
look for the care and solicitude of providence. 
It is no longer the soul which is immortal, it-is 
the thinking mind; it is no longer the good man, 
pre-eminently, whom God’s providence will de- 
fend and guide, it is the seer’s vision alone which 
can call it forth. The many who merely live, 
the many, that is, who just struggle and love and 
sin and are broken-hearted, seem to be left in 
the outer darkness. 

At least, so it seemed to many Jews in Mai- 
muni’s day, and so it seemed to that rare anti- 
Maimunist of the last century, the great and good 
Samuel David Luzzatto. And though Maimuni 
makes many tender revisions and retractions when 
the ferocity of his logical passion is not upon him, 
the inference so drawn lies clearly within the 
scope of his system. That system is on the face 
of it a mode of agnosticism, a cult of knowledge 
and contemplation for which the hurly-burly of 
living is a mere preparation, and which in the 
nature of things is bound to be exclusive and 
aristocratic. On the, face of it there could be no 
greater departure from Judaism, with its empha- 
sis on doing, on the moral values, on the calling 
of each creature bearing a human countenance to 
the possibilities of the better life. 

Luzzatto points out these defections from the 
Jewish norm, but he goes even deeper. He denies 
the very possibility of the whole undertaking. 
What Maimuni had staked his life on, the fusion 
of religion with philosophy, he regards as a need- 
less and hopeless task. Philosophy and religion, 
he implies, arise from different needs and cannot 
be made to meet. While he is content to leave 
philosophy to its own devices, he is anxious for 
religion to be allowed to go its own way too. 
What they seem to have in common, namely the 
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fundamental notion of God, they share in name 
only. For the god of religion is inevitably in 
man’s own image, in the image of his heart’s de- 
sire, and is toto coelo removed from the construc- 
tion of the philosophers. “‘I despise Maimonides,” 
he writes in his hot-headed, warm-hearted fashion, 
“because he confounded and tried to unite religion 
and philosophy without understanding the one or 
the other. The impossible and unchangeable god 
of philosophy is not and cannot be the god of re- 
ligion. The attempts of the so-called philosophers 
of the Middle Ages to reconcile the Bible with 
their philosophical doctrines are puerile and pe- 
dantic efforts. You may refine a religion as much 
as you please, it will never be able to preach a god 
free from anthropomorphisms. An immutable 
and inflexible god who has fixed all things ab 
aeterno could never be the object of our adoration, 
our love, fear, and prayers. Religion must in- 
evitably present as god not the idea of an infinite 
and absolute being, but one that is relative to our 
needs, one that is capable of making us better 
and of comforting us in our sorrows.” (Episto- 
lario p. 464). 

I have chosen Shadal to be the _ spokes- 
man against the Rambam because he puts 


the case most strongly and because it comes 
most fittingly from his mouth. The charge sounds 
plausible, though we may note immediately that 


five centuries of Jewish history cannot be waved 
aside with a few expletives. The period from 
Saadya to Crescas constitutes a whole epoch in 
the history of the Jewish spirit, as distinctive as 
Midrash or Talmud. And we may also surmise 
that he sees so sharply Maimuni’s failing because 
he has no eyes for Maimuni’s strength, no feeling 
for the titanic world-historic effort this man of 
destiny was making. But precisely for that reason 
Maimuni’s undertaking must be faced with the 
best and strongest that can be urged against it; 
and Shadal’s contention seems to be supported 
by modern research. , 

Students of the history of religion have dis- 
tinguished between two kinds of god. The major 
religions of the world appear to embody the one 
or the other of these two types. The type we are 
familiar with in the modern western world is God 
in the shape of Person, and has its root in the 
will. It is best exemplified in the God of the 
Bible, and for that reason has been designated 
the “prophetic” type. Where will is not the dom- 
inant factor, where men are drawn more to vision 
and meditation, the type of god they evolve is an 
impersonal Infinite. That god has its ultimate 
source in the intellect, and is best exemplified in 
the great mystical religions, in India, in Egypt 
of dying antiquity, and in the great mysticisms of 
the Middle Ages. Where men are highly ener- 
gized, and are impelled by a strong will to live, 
their god will inevitably take on the lineaments 
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of a person; he will be lord, king, judge, father, 
friend. Where men thirst more for perception, 
they will arrive at an ultimate principle that is an 
infinite stillness, beyond all qualification, beyond 
thought and will and consciousness; and these of 
course are the marks of personality. In Philo’s 
language God is “higher than virtue, higher than 
goodness, higher than beauty;” the “Abyss,” the 
“Silence,” the “unchanging Light,” are some of 
the other names for this ineffable God. We can 
only intimate the character of the two gods; the 
interested reader may consult the subject at his 
leisure in such a book as that of Heiler on Prayer 
(English trans. p. 146-149, German ed. p. 259- 
262). 

But we have to raise the question whether we 
are here before a hopeless division of the human 
spirit, whether we are to remain facing the dil- 
emma of two unrelated gods who by that very fact 
undo each other. For if there be two gods be- 
tween which the human spirit shuttles according 
to its mood, each must make the other seem in- 
substantial and only half-true. Is man’s spirit a 
house divided against itself? Or is there a deeper- 
lying ground where the two are seen to be one? 


This is the dialectic at work in Maimuni’s mind, 
and he makes the effort to resolve it and to achieve 
a higher unity. By whatever name he called them, 
in whatever guise they appeared to him, he saw 
that the.two gods must not be allowed to go their 
separate ways, and that if allowed to do so it 
could be only to their hurt. The two in his day 
were embodied in traditional religion and in free 
philosophy. It is clear that if religion is left to 
itself it will tend to turn obscurantist, and that 
philosophy if left to its own devices will tend to 
turn pagan. Leaving them to themselves is much 
the easier way. It is aesthetically the more 
satisfying. Each then speaks its own language, 
follows its own method. But to compel them to 
merge is to compel them to benefit by each other 
even though it entails violence in the adjustment. 
That was the task he set himself, whether im- 
pelled by the circumstances of his birth and posi- 
tion, or urged by a high responsibility for the 
things of the spirit; in any case, it constitutes his 
peculiar place and destiny in history. 

There are two passages in the “‘Guide”’ in which 
he unfolds his deepest themes and reveals his 
most hidden intention. These themes are God, 
and the best life for man. Maimuni’s God is to 
be found in the famous decade of chapters in the 
First Book (Chapters 50 to 60) known to all 
students as dealing with the “negative attributes”’. 
His account of man’s highest good is to be found 
at the end of the whole work (the last four chap- 
ters) as the final conclusion to be drawn from that 
work. 

The chapters on God seem to end in blank ne- 
gation; but they contain in truth his subtlest reas- 
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oning and embody the most careful planning and 
motivation. All the diverse needs and claims of 
the God-idea are met and adjusted. The ineffable 
Infinite of the philosophers is carried to the ut- 
most possible limit, and by the same token and 
through the same argument the simple God of 
morality is brought to the fore. The chapters 
on the ideal life resume all the old fascination of 
metaphysical contemplation, the unique attraction 
that draws us on to approach and to perceive God 
“the first intelligible”, “the prime existent.” But 
at the end of his career he feels that this is but a 
pagan ideal, a mere preliminary, and he recalls 
that to know God is but the way to something 
higher, namely to love God, and to love God is 
to follow his ways. This Jewish injunction rights 
the balance between vision and life, merges the 
Infinite of intelligence into the God of justice and 
mercy, and equalizes all men in the common love 
of God. 

The chapters on the “negative attributes” can- 
not be treated seriously unless treated technically; 
what the lay reader may be sure of, however, is 
that they are not barren and futile because they 
are abstruse and difficult. They are the basis of 
Maimuni’s philosophy. We proceed to state 
categorically what they contain. 


We cannot know God, he tells us, we can only 
know that he is. All the attributes of perfection 
naturally assigned to him in religious devotion and 
practice are so many humanizations, therefore 
so many denials of God. We can know him 
only through negation, and ‘‘our utmost knowl- 
edge of him is our inability to know him fully.” 
But our ignorance is not a blank ignorance, it is 
a learned ignorance, a docta ignorantia. The 
method of negation brushes aside the God of 
ordinary religion, but does not leave nothing in 
its place. There is a negation which leads to the 
very ground and source of things. So with the 
infinite, ineffable, inaccessible God. We cannot 
say what he is, but only because he is the source 
of all that is. He is not this, that or the other, 
because he has to serve as origin of this, that and 
the other. He is not wise, strong, living in any 
sense which these terms have for us. Not even 
the sacrosanct attributes of unity and eternity, not 
even existence itself, can be ascribed to him in any 
sense in which these terms have meaning for us. 
But all this only because he is the inexhaustible 
source of all the things we do know, of all these 
attributes themselves. He is “nothing”? because 
he must be everything, and only those who are 
unacquainted with the profoundest conceptual de- 
vices of a Plato and a Democritus will mock at 
the paradox. We cannot know him, but we must 
derive all creation from him, that is, from an 
origin of a totally different dimension. 


Thus a completely agnostic and a supremely 
transcendental interest join hands, without irony 
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and without ambiguity. For not to be able to 
know God because of the excessive wonder and 
splendor of the nameless origin of things, is after 
all not to be able to know him. Along with the 
source of all creation Maimuni is also enabled 
to gain the suppression of mythological interest 
in that source; there is no knowing of God's 
nature, there is no enjoying of God. He gains 
further the suppression of materialism, for the 
things we see about us are not to be derived from 
themselves; and by the same token a suppression 
of emanationism and pantheism, which likewise 
move within a self-sufficient circle of the visible. 
The mystery remains, but it remains where it 
belongs, namely in God. 

That however cannot be the end. A blank 
opacity, a sheer unknowableness may serve benefi- 
cent purposes; it may serve to restrict us to our 
proper world, to ward off futile agnostic specula- 
tions. But it cannot be that all men are to remain 
equally ignorant, that there are to be no differences 
possible between the profound soul and the in- 
different boor. And above all we are to remem- 
ber that without knowledge of God of some kind 
there can be no love of God. Of what kind 
then may that knowledge be? Maimuni permits 
two kinds, one having reference to God’s nature, 
so jealously guarded throughout, and the other 
having reference to God’s meaning for man. We 
may indeed approach God, but through negations; 
successive negations of the proper kind (‘‘nega- 
tions of privation”’) may bring one closer to God 
without ever annihilating the distance. He re- 
mains the distant goal, the Grenzbegriff, the eter- 
nal core of mystery, that may be approximated 
but never reached. Thus much for our meta- 
physical interest. But for our engrossing prac- 
tical interest, for the question how to live, God 
reveals himself not indeed in “attributes of es- 
sence” (for no man can see God and live), but 
in “attributes of action,” which are designed to 
serve one purpose, namely to be patterns for hu- 
man behavior. That is the meaning of the the- 
ophany to Moses in which he proclaims himself 
“merciful and gracious, long-suffering, and abun- 
dant in goodness and truth” (Exodus 34:6). God 
chooses to be a God for morality, and for the 
rest to remain a deus absconditus. 


And so with the final disposition of the question 
of man’s good. There is a similar use and a 
similar subordination of -important motifs. In 
the case of God the upshot of the discussion is 
that we can only know a moral God, but against 
a background and out of the depths of the in- 
effable God of wonder and creativeness. In the 
case of man’s supreme good it is mind that makes 
the haunting and vexing claims. We cannot do 
without it; therein Maimuni is at one with Aris- 
totle. The individual is to be constituted in mind, 
not in soul. And there cannot and shall not be 
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either religion or morality without the basis of 
knowledge. But we must not succumb to the 
spiritual man’s temptation of making mind its 
own end. What Maimuni adds to the philoso- 
phers’ ideal of the intellectual life is the religious 
emotion of love. When in the solemn daily con- 
fession Israel is called upon to hear that God is 
One, he is further enjoined to love the Lord his 
God with all his heart. The love will be in pro- 
portion to the perception, says Maimuni; there 
can be no love without knowledge. But from 
knowledge and perception man must pass to love, 
and in passing from knowledge to love he passes 
from the Infinite to a Person, for only persons 
can beloved. But no emotion may remain without 
issuing into action. And so love must mean fol- 
lowing in the loved one’s ways. So that through 
a circle of three successive stages, each feeding 
the other, man’s true good arises. Knowledge 
feeds love and love feeds action. Metaphysics 
as the condition of religion and religion as the 
condition of morality, with morality leading us 
back for more insight: that is the sacred ring 
within which the good man’s life should move. 


And even the plain man, so long left out in the 
cold, now receives his honorable place and func- 
tion within the restored edifice. Not all men 
can be philosophers; some have to weave and 
spin, plough and bake. In the very nature of 
things society has to have those who maintain it. 
But in building society they are making the high- 
est life possible, and in the consciousness of that 
they partake in the higher life themselves. They 
have part in it however not merely through this 
gift to others, but also directly through their work 
and living virtue, through which they become 
members and sharers in the supreme good accord- 
ing to their lights. 


It might be supposed that a philosopher’s life 
is exhausted in his thinking, but Maimuni was 
anything but a closeted and refuged person. He 
was a hero, who lived dangerously, passing 
through sword and shipwreck and the loss of all 
he held dear. There is a unique fascination in 
the man. Lean, fastidious, elegant, self-consum- 
ing; modest as only a genius in intellect and char- 
acter can be; summing up a thousand years of 
development and casting his shadow over a thou- 
sand more; pre-figuring for Aquinas how to make 
of Aristotle a hewer of wood and a drawer of 
water in the service of religion; grappling with a 
problem thankless and invidious, but perennial and 
ineluctable for all those who are not content to 
have the spirit of man divided against itself—one 
may truly say: “from Moses to Moses there arose 
none like Moses.” 


’ May 1935 
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SAMBATIANS, a Story 


E were seated in a secluded corner of a deserted 

restaurant on Broadway. One of the trio was drink- 
ing tea, the other sipping coffee, and the third listlessly 
staring at a glass of orange-juice. Suddenly, apropos of 
nothing, the indefatigable tea-drinker said: 

“Know anything about Armenians?’ 

His companions were too drowsy to answer. 

“I knew one in Russia. A sixty-year old man, squatty, 
fat, with a huge wen above his left ear. His name was 
Jahiayséru.” 

“Jahiayséru? Sounds like a translation from the Hebrew 
Jehoézer or Eliézer”, apathetically commented the orange- 
juice man. 

The tea-drinker frowned and continued: 

‘He was a colleague of mine who in 1918 taught Roman 
Law at the University of Kiev. Though he frequently 
asked me to call on him, I politely accepted his invitations 
and never turned up. His appearance was unprepossessing 
and I thought him a bore. But one day the man cornered 
me in one of the long draughty passageways of the ram- 
shackle University hall and remarked: ‘I have been observ- 
ing you for some time. You are a Jew, aren’t you? I 
must consult you on a very important matter. Won't you 
please see me to-morrow afternoon?’ 

“My curiosity was piqued and I promised to come. He 
received me with unexpected ceremoniousness, Dressed 
up for the occasion in native Armenian costume, he met 
me at the door and pompously ushered me into his study. 
After letting me admire his collection of zithers, yorgans, 
rugs and books, we settled down to drink the inevitable 
tea, At first our conversation was commonplace enough. 
But as soon as the usual small talk was over, the Armenian 
suddenly rose and melodramatically turned the key in the 
door. Then he looked at me with an air of profound 
mystery and slowly enunciated: ‘You are a Jew, and should 
know. Moses struck water out of a rock. How did he 
manage to do it?’ 

“His solemnity of tone, as well as the absurdity of his 
question, bewildered me. Obviously there was something 
wrong with the man. As I looked hard at him, his eyes 
seemed maniacal. While I was still flabbergasted at his 
conduct, Jahiayséru leaned across the table and putting 
his head close to mine, shouted: ‘O, you Jew, do you know 
what happened to.the ten lost tribes?” 

“Sizing up the situation, I furtively glanced at the 
locked door and mumbled: ‘My dear sir, not all Jews 
know their Bible well. I am afraid that I can’t answer 
your questions.’ Then I brightly added: ‘I presume you 
must have your own answers to these queries.’ 

“The Armenian stared at me for a moment and 
then in a quavering voice unfolded a fantastic tale. He 
was convinced of having obtained irrefutable evidence that 
some of the lost ten tribes had settled in Armenia. Owing 
to their observance of the Sabbath, the Armenian Israelites 
were nicknamed Sabbatians or Sambatians, and a river 
adjoining their colony came to be known as Nahar Sam- 
batian. With the Armenian conversion to Christianity in 
the third century the Sambatians were forced to 
adopt the new faith. But though ostensibly Christian, 
even like the Maranos in Spain, the Sambatians secretly 
retained early Hebrew traditions and took care to marty 
only members of their own tribe. The Sambatians’ in- 
fluence on the Armenians was far-reaching. By way of 
proof, the old man rose and lugged down a heavy tome 
from one of his library shelves. It was an Armenian 
volume which he had published at his own expense in 


1897. Triumphantly, he pointed out a passage in double 
parallel columns which contrasted old Armenian civil law 
with statutes in the Pentateuch. Sambatian influence on 
Armenian polity! 

““The Sambatians’, continued my host, ‘taught their 
children Hebrew. I am a Sambatian. My father had 
a well-stacked Hebrew library. When a child, I remem- 
ber many Persian rabbis visiting my father’s house in Bitlis 
in order to consult his rare manuscripts and books. Extra- 
ordinary arrangements were made to accommodate the visi- 
tors. Special dishes were set aside for their use so that 
they could observe their dietary laws. But in 1895 when the 
Kurds, under the supervision of thesnew Turkish hamidje 
cavalry, massacred our people in the wholesale, they looted 
and burned the library!’ 

“Jahiayséru’s eyes were suffused with tears. Affected 
by memories of the fantastically horrible cruelties perpe- 
trated on his people, the Armenian become silent. 

“And what of Moses and the rock?’, I timidly asked. 

“He smiled and resumed the monologue: ‘Moses was a 
water-tapper. He knew how to detect water by striking 
rocks. This secret knowledge the Sambatians imported 
into Armenia. The Sambatians transmitted the mystery of 
their craft to their eldest born and thus had it preserved 
unto the present generation. Since I am an eldest born, 
the knowledge of course has been communicated to me.’ 
Thereupon the old man opened a dossier of papers which 
to my amazement revealed that Jahiayséru was a member 
of the National Geographic Association. Primarily func- 
tioning as water-tapper, he had participated in several 
important explorations, 

“I was puzzled. Was the man, after all, perfectly sane? 
But how could one explain his wild talk on the Sambatians? 
Had he lived so long in a mirage of speculations concerning 
the origin of his people as to be unable to differen- 
tiate between fiction and fact? Or was he revealing cen- 
sored traditions actually current in Armenia? And if 
there were Sambatians in Armenia, how account for no one’s 
having mentioned it before? Obviously the man believed 
every word he was telling me. Certainly, he was no charla- 
tan. But had his mind hopelessly gone astray—lost some- 
where in the dim borderland between myth and reality? 

“While thus vaguely speculating, Jahiayséru unexpect- 
edly placed his hand on my shoulder and demanded: “You 
are about to escape from Russia, aren’t you?” 

“I was startled. As a matter of fact I was secretly plan- 
ning to leave within the next four days. Caught off my 
guard, I stammered: ‘Y-yes!’ 

“I thought so’, he continued. ‘You are young, and 
can take the risk. I am an ageing fogey doomed to die 
here. Won't you be kind to an old man? Take my volume 
along with you and send it for me as a gift to the Na- 
tional Museum in Jerusalem. Besides, once you are safely 
in Palestine, why not try to arrange an exchange of profes- 
sorships between the Armenian and the Hebrew Univer- 
sities? Armenians and Jews have much in common. Both 
are persecuted and massacred peoples; both are dependent 
on the good-will of the civilized world; both are trying 
to rehabilitate old civilizations. Contact with the Hebrew 
University will mean so much to the secret lost Sambatians. 
And may I also trouble you on a personal affair? I have 
in Rumania a brother whom I haven’t seen for the last 
forty years. I presume you will pass through Rumania. 
Will you please bring him my regards? He is a physician 
residing in Bucharest.’ 
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“And as the Armenian spoke, all at once reminiscences 
of childhood days sprung up in my mind. In a flash I had 
a vision of playing in an old crooked street in Bucharest, 
of pausing before a shingle and painfully spelling out 
the queer name of Jahiayséru. Strange, that the meeting 
of a Jahiayséru in Kiev never should have made me think 
of that incident. The mere mention by the Armenian that 
he had a brother in Bucharest magically brought up the 
street scene with startling vividness. What odd tricks 
memory plays on us. . . . Well, that’s the last I saw of 
Jahiayséru the Armenian.” 

The tea-drinker paused, rapidly gulped the black sweet- 
ened cold tea, and abruptly shoved aside the cup. Seem- 
ingly his tale was completed. 

“Didn’t you find Jahiayséru’s brother? And did you 
never gather -any additional information on the Samba- 
tians?” inquired the naive coffee-sipper. 

“Within a week I was across the border. I hunted high 
and low for Dr. Jahiayséru in Bucharest. The man was 
not to be located. After a month’s delay I finally learned 
that he had removed to Jassi; and in Jassi I eventually 
found him. The physician embarrassed me with affection- 
ate attentions, monopolizing me for almost an entire fort- 
night. He had a large family and they, too, insisted on 
being with me all the time I was in Jassi. Though curious 
about the fantastic Sambatian tale, I naturally hesitated 
to ask any questions. But on the last day of my stay, I 
could no longer refrain. When on the point of saying 
good-bye, I blurted out to Dr. Jahiayséru: ‘Your brother, 
before I left Kiev, told me that he was a Sambatian. What 
do you know of the Sambatians?’ 

“My question produced an amazing effect. The man’s 
jaw suddenly dropped. His face went ashen gray and 
he looked at me with insane eyes. For two or three 
minutes the doctor did not utter a sound. Then, regain- 
ing his composure, he changed the topic of conversation. 
Ten minutes later I left, never to see him again.” 

“What about the book donated to the National Mu- 
seum?”’ persisted the coffee-drinker. 


“Of course it was mailed immediately after I crossed 
the Russian border.” 


II. 


4 es conversation ceased and the waiter, who came up 
to ask whether there were any more orders, cleared 
the table. However, we did not leave. For the orange- 
juice man said: 


“I think your story has a kind of sequel. In 1918, the 
Jewish Socialist Labor Party, Poale Zion, was recognized 
as the Jewish section of the Second Socialist International. 
At that time the membership of the entire Party, including 
the labor movement of Palestine, entitled the Jewish work- 
ingman to only half a representative in the Socialist ex- 
ecutive. In this respect the Poale Zion were in the same 
boat with other socialist parties, those of Finland, Armenia 
and Latvia. After some consideration, the Poale Zion 
finally decided to combine with the Armenian socialists. 
There was a sound reason for this policy. Armenians and 
Jews were then technically members of the Ottoman Em- 
pire and both were persecuted peoples in need of an in- 
ternationally recognized homeland. The arrangement 
worked in a satisfactory manner. Occasionally the execu- 
tive meetings were attended by the Poale Zionist who took 
proper care of Armenian interests; and the Armenian del- 
egate, in turn, experienced ‘no difficulty in defending the 
intricate details of the Jewish question. Exchange of ser- 
vices between the two groups was quite frequent and while 
the partnership lasted (till about 1920), the relationships 
between the Armenian and Jewish socialists were intimate. 

“All this has no palpable connection with your Sam- 
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batians. But some two years ago there occurred an incident 
which does link up. In 1932, a delightful Swedish young 
lady, on her return trip from an investigation of the Ar- 
menian settlement in Syria, stopped in the Tel Aviv office 
of the Davar. She gave us a brief glimpse into the night- 
mare horrors of the Armenian massacres of 1915-16 
paralleled only in the annals of Jewish history. On the - 
plea of ‘necessary war-measures’, the Turks, in the summer 
of 1915, undertook to exterminate the entire Armenian 
people. From the villages and towns of Cilicia, Anatolia 
and Mesapotama, they rounded up terrified hordes of men, 
women and children whom they mercilessly drove foot-sore 
and starving across the mountains to the Arabian desert 
plains. As the endless, straggling columns, suffering from 
agonies of hunger, thirst and disease, were marched to the 
wilderness, bands of Kurds swooped down, robbing, mal- 
treating, violating. Swarms of dervishes pounced on the 
helpless caravans of the deported, fiendishly torturing de- 
fenceless adults and carrying off children shrieking with 
terror. Young girls were seized to be sold by auction for a 
madjikieh apiece. As the doomed Armenians, a grim 
procession of death, wormed their way through the fens 
and marshes, leaving behind a trail of pestilence and 
plague, their numbers rapidly dwindled. Of 18,000 ex- 
pelled from Kharput and Siwas, only 350 reached Aleppo. 
Out of the 19,000 driven from Erzinyan, only 11 survived. 
Within a few months an Armenian population of almost 
a million was ruthlessly destroyed. 


“In Erzinjan alone from 20,000 to 25,000 were butch- 
ered in the Kemeck gorge and thousands of women cap- 
tured by the Kurds were dragged away into the wilderness. 
The captive womenfolk of Erzinjan were under the im- 
pression that all the Armenians had been slaughtered and 
that they were the sole survivors. But in 1931 rumors 
reached them in the tents of the Kurds that’ some of their 
kinsfolk were still alive. When they discovered that an 
Armenian settlement was being established in Syria, there 
broke out one of the strangest revolts in modern history. 
Thousands of women braved the threats of their brigand 
husbands and started out on a most amazing exodus. Leav- 
ing their Kurdian children behind them, they trekked 
across mountains, swamps and impassable gorges, moving 
on blindly through rain and sleet, without having any no- 
tion as to how they could ever reach their goal. What 
goaded them on? Was it hatred of the Kurds? Fierce re- 
sentment against a life of slavery? A desire to return to 
their own religion? A nostalgia for the mores of their 
people? Whatever the cause, fpr months and months they 
kept on. Finally, the survivors, emaciated, almost naked 
skeletons, entered Syria. 


“The lady who related those details then proceeded to 
comment on the difficulties confronting the Armenian re- 
fugees. After discussing Fridtjof Nansen’s project for col- 
onization in the Saravarabad desert and the problems of 
the Syrian settlement, she admired our methods of coloni- 
zation and praised the organization of our communes. She 
felt that the Committee on the Near East had much to learn 
from our Kvutzot. All of which we found flattering. But 
the lady also spoke on the strange resemblances between the 
fate of Armenians and Jews. Then she incidentally men- 
tioned that, when talking to some of the Armenian re- 
fugees, she was puzzled by queer remarks of an odd sect or 
esoteric group which claimed some sort of relationship 
to the ancient Hebrews. 


“Is it likely that the Armenians were referring to your 
Jahiayséru’s Sambatians? 


“Where, indeed, does reality begin and myth end?” 


G. R. F. 
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BOOKS 


ERE are three books of verse, wholly or partly revolu- 
tionary in temper, two of which contain essays dealing 
with the poet as propagandist. Day Lewis's essay, which is 
a careful and illuminating exposition of contemporary. 
British poetry, its background and development, its ideology 
and the technique employed to express it, concludes the 
volume of his collected poems. Schneider's less ambitious 
paper: “Toward Revolutionary Poetry”, is placed, appro- 
priately, between the two sections of his little book, and 
offers a rationalized account of his own shift from personal 
lyrics to communist rallying-cries. He says there that the 
two chief themes of the individualized poetry of the west 
have been love and nature, but that as individualism has 
become monstrous, “‘love poetry has fallen into morbid ero- 
ticism; and the regard for nature into the contemplation of 
a wasteland. The world,” he asserts, and from the first 
half of his proposition no reasonable person would dissent, 
“cries for a new social cohesion, and poets for a new 
theme.”” The answer to both he finds in communism, and 
it is his boast that the revolutionary struggle will unques- 
tionably be “as fruitful a theme as love or nature”. Un- 
fortunately, his own work does not bear out this contention. 
Schneider is a very uneven poet. He is alive to such 
matters as the gap between city roofs that makes ‘‘a trap 
to catch the sunset’, grass embroidering the hem of a sheet 
hung out to dry beside the kitchen garden, the quality of 
the altering seasons, the changing hours. He has moments 
of psychological penetration. An omniverous reader, he 
seeks to put his knowledge of history and the more exact 
sciences to the uses of metaphor. He has novel ideas, as, 
for example, that the city man inures himself to the peculiar 
discomforts bred of urban amenities, such as the ‘‘mechani- 
cal tropic” of steam-heat, as the countryman to the hard- 
ships of his own region. But he is seriously hampered by 
the want of an ear. His cadences are either monotonous or 
clumsy, his feeling for verbal texture is blunted by his 
interest in dictionary meanings. His deformations of the 
language serve no clear purpose. They are not dictated by 
the requirements of his rhythms, nor do they elucidate or 
enrich the significance of the experience presented, so that 
his diction strikes the reader as wilfully and ineffectually 
distorted. If he shows a sensitiveness to natural phenomena, 
it is qualified by a tendency to domesticate and thereby dero- 
gate nature. He does this pleasingly in the poem, “This 
Curious Night,” but elsewhere, as when he speaks of teth- 
ering a horse “‘to his ten-yard dish of pasture’’, or of the 
spring ‘“‘making a housewall of the air”, the imagery has a 
belittling effect that does not suit Schneider’s masculine 
style. One suspects that his rejection of nature as a theme 
is due to lack of a fond familiarity as much as to his im- 
mersion in the revolutionary cause. 

This brings us to a fundamental flaw in his work. The 
personal part of his book has some good pieces. The prose 
poem, “My Little Daughter’, exhibits an unusual delicacy 
and a lyricism missing in some of the more ordered verse. 


COMRADE: MISTER, Poems by Isidor Schneider; New 
York, Equinox Press, 1934. $2.00. COLLECTED POEMS 
1929-1933, A HOPE FOR POETRY, by C. Day Lewis; 
New York, Random House, 1935. $2.50. VIENNA, by 
Stephen Spender; New York, Random House, 1935. $1.25 


NATURE, LOVE, AND REVOLUTION 


®by Babette Deutsch 


The love poems, especially “A Night of No Love” and 
“Marriage”, have the force of strong emotion behind them: 
feeling and idea are fused and integrated. The final stanza 
of “Burning” and of ‘After Reading A History of Biology”, 
are deeply felt and well phrased; they have a spiritual con- 
tent seldom present in the communist poems. These, with 
the exception of “Seed On My Desk” and “Prophecy to 
Myself”, are mere statement, not seldom flawed by mixed 
imagery. The sparkling clarity, the dry incisiveness, the 
dramatic energy that would make its bareness acceptable, is 
absent. The ugly imagery that smudges some of the per- 
sonal poems— 
“, .. . the wrapping of spoilt nerves 
in candy-melt and newspapers” 

is a typical example—seems more voluntary here, but not 
much more necessary. Much of the time Schneider sounds 
as though he were talking down to his audience, or shouting 
to validate his own wavering conviction. The revolutionary 
struggle may be “as fruitful a theme as love or nature’, 
but not for this poet. 

That it can be fruitful, the work of men like Spender 
and Day Lewis is here to prove. True, the example of 
Spender offered in ‘‘Vienna” is an ineffectual witness, It 
opens with reminiscences of ‘The Waste Land” and through- 
out there are echoes of Eliot which ring somewhat hollow. 
Nowhere does he achieve the fervor and poignancy that 
mark his shorter poems. Day Lewis’s performance, while 
not without reflections of Spender and more particularly 
of Auden, has unquestionable vigor, for which his tech- 
nical skill offers the proper vehicle. Some of his most 
interesting work is contained in the personal lyrics of 
“From Feath- . To Iron,” an unique group dealing with 
the emotions of a man attending the coming of his first- 
born, and, curiously, capable of being interpreted as having 
a revolutionary portent. 

Day Lewis’s excellent essay, “A Hope for Poetry,” offers 
an explanation of his achievement. He recognizes that 
no theme is practicable until it is so profound a part of 
the poet’s consciousness as to be accepted as a matter of 
course. He appreciates, too, that “the poet is a sensitive 
instrument, not a leader”. Lack of space forbids an exam- 
ination of the many valuable points made in this essay 
and of the way these are illustrated in his poetry. But 
his analysis and his performance alike show a nicer percep- 
tion of the problems involved in revolutionary verse. 

In conclusion this may be said: man’s response to nature, 
be it one of fear or worship, is more deeply rooted than 
his sense of the class struggle; love, which is natural in 
essence, and which has pity as one of its components, is 
the most potent force in making this struggle something 
more than a fight in the jungle, something belonging to 
that aspect of nature to which man belongs, and so worthy 
of his life, or death. Schneider’s verse fails because, de- 
liberately or not, he tends to ignore or belittle nature, be- 
cause, moreover, it is generally dictated not by love but 
by hatred. Hatred is love’s twin, but love must be the 
stronger, or it cannot build upon what hatred destroys. 

There is yet another factor to be considered here. 
Spender and Day Lewis write out of an accepted tradition. 
Their roots are in English earth. They are fellows of 
Blake and Shelley and Hopkins, seeking to erect the New 
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Jerusalem in yan seed gam and pleasant land. Schneider, 
being a half-assimilated Jew, writes like a man without a 
country. His sole tradition, and it is no mean one, is that 
of the humane spirit wherever it has flourished. Unless, 
however, this finds issue in his work, unless, further, he 
can relate this spirit to the America in which he lives 
and moves and has his being, his verse is doomed to wither. 
Even revolutionary poetry must pay a debt to nature, and 
be refreshed by love. 


PORTRAIT OF A SAINT 


DER T’HILIM YID, by Sholem Asch. Kultur-Liege, 
Warsaw. (Translated as) SALVATION. G. P. Putnam's 
Sons. $2.50. 


N HIS latest novel—Der T’hilim Yid—Asch turns to 

the Jewish past for his theme. But he does not turn 
from the present as one who longs to find a refuge. Like 
Perez in his wonderful folk tales and Hasidic stories, Asch 
goes to the past to lay bare the roots of the present, to 
project a symbol and a message for the future. 

The scene of this novel is laid one hundred years ago 
and the story is primarily concerned with a Jewish saint, 
loving his God and his people with an ecstatic love. To 
him God and love—and the mystic communion with God 
through love—are as real and as or as bread, wind, 
sun and flowers. Around the life of this saintly Jew Asch 
weaves a fascinating tale depicting the Hasidic life of a 
century ago, delineating a galaxy of unforgettable men 
and women: shopkeepers, innkeepers, peddlers, workers, 
wonder-rabbis, peasants. With unmatched beauty and poig- 
nancy Asch describes their folkways, their religious heights, 
their superstitions, their moments of exultation and of sor- 
didness; he renders audible the melody and overtones of 
their lives. By virtue of that imaginative sympathy which 
is the genuine poet’s possession, Asch is able to penetrate 
into the psyche of the Pole, both peasant and nobleman. 
He gives us two superb portraits: one of the poor peasant 
Thaddaeus, humble, patient, obsequious, in whom the flames 
of revolt are smouldering, in whom, indeed, the imminent 
upsurge of the downtrodden and oppressed is symbolized ; 
the other, of the decaying Count Wydawski of Topolye, 
arrogant, indolent, desolate, symbolizing the disintegration 
of a class-culture, the gradual collapse of an outworn feudal 
economy. In the last part of the novel, Asch depicts with 
consummate skill, with magnificent esthetic objectivity, a 
Polish Catholic priest who loves bis God as passionately and 
as devotedly as Yechiel loves his. 

But the novel is essentially the story of Yechiel, the saintly 
Jew. All the characters and incidents in the book are co- 
ordinated in the story of his life. Yechiel is born in a 
Hasidic home, a child of poor parents. In his youth he 
does not manifest any scholarly aptitudes, and apparently 
is not destined to be a light in Israel. But his fine nature 
becomes early discernible, his sensitive spirit awakes to 
gentle influences, his young soul opens up to love and kind- 
ness and pity as flowers open up their petals to sun and 
light. As a boy Yechiel discovers the Psalms, and finds 
peace and joy in their sublime poetry, in their revelation 
of God as Truth, Goodness, Love, and Justice (many years 
later, when his name has reached far and wide, he is to 
be known as the Psalm-Jew). As he grows up, Yechiel 
leaves his town to become the teacher of the children of an 
innkeeper. Here he responds to the beauty of nature and 
to the beauty of Raisel, the innkeeper’s daughter. He mar- 
ries Raisel and his father-in-law sends him to study. Yechiel 
seems to be at peace with himself and with the world. 
But the very essence, the fundamental and consuming pas- 
sion of his soul, is love, and without effort, without ostenta- 
tion, he goes about alleviating suffering, helping the lowest 
and most unfortunate of God's creatures. Gradually Yechiel 
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comes to be acclaimed as a good Jew, a wonder-rabbi. He 
leaves home and wife to serve God humbly, to become him- 
self one of the lowly and poor. Finally he receives a divine 
sign of his appointment and returns with his wife to his 
native town to pursue simply and quietly a life of righteous- 
ness, to offer compassion and consolation to the unfortunate, 
the sick in soul and body, the poor in spirit and wordly 
goods. It is here that the deep calm of Yechiel’s life is 
violently disturbed, that his spirit is compelled to question 
for a moment—an eternity in the intensity of its agony— 
his theodicy, the ways of God with man, the justice of God’s 
governance. The birth, the crescendo and the resolution 
of Yechiel’s Job-like conflict, is chronicled with deep in- 
tuition. The confused, the frightened Raisel, and her father 
end mother, are portrayed with terrifying precision. Tragic 
and beautiful is Yechiel’s lonely reconciliation with his God, 
his final and triumphant vision of God as Love and Truth. 

As with a magic wand Asch touches this life of a century 
ago, and evokes its poetry, meaning and despair. The 
social milieu, the inner springs and motives prompting the 
actions and desires of these men and women, are lucidly 
revealed. The story is suffused with charm and loveliness, 
with the romanticism which are Asch’s special gift, and 
which do not preclude him from writing, in the truest 
sense of the term, realistically and with fullness of artistic 
detail. Because of this beauty and concreteness, Der T’hilim 
Yid is lifted from the incidence of time and place and thus 
achieves universal significance. 


EAST SIDE LIFE 
CALL IT SLEEP by Henry Roth: Robert Ballon $2.50. 


¢ — IT SLEEP” is not a pleasant book. It portrays 

life on the East Side as seen through the eyes of a 
morbidly sensitive child between the ages of five and eight. 
Once the extraordinary, exquisite sensibility of the child 
is granted, the impact of impressions to which he is 
subjected becomes credible. Six-year old David's delicacy 
of perception is pathological but plausible. What is less 
plausible is the uniform drabness of the environment to 
which he reacts. Henry Roth is the antidote to Fannie 
Hurst with a vengeance. Here are no sentimental portraits 
of pious grandfathers and kerchiefed grandmothers. No 
quaint old world atmosphere relieves the pullulating ugliness 
of the life he describes. His ghetto urchins—obscene, 
loutish—are a singularly, unattractive lot. Even their play 
lacks grace and imagination. In this, the novel seems 
faulty. Ghetto children, like all children, are at times 
obscene, but unless they are abnormal, the obscenity is 
occasional and superficial. With the exception of the noble, 
touching figure of David’s mother, the adults are equally 
unsavory though more convincing. 

Within its color-range the book has amazing power. 
The author has been blessed with two gifts, either one 
of which suffices for the ordinary, competent novelist’s 
baggage. He can draw character sharply, objectively so 
that his creations lead an independent, self-motivated life, 
and at the same time he can become subjective with a 
moody, lyric passion. That seems to be the equipment of 
a major novelist. A number of our young novelists have 
shown a good sense of character; others, like Robert Nathan 
or Josephine Johnson, have a certain sensibility of style 
and temperament. The combination is sufficiently rare to 
be notable. 

Of course, Roth knows his Joyce. Sometimes, as in 
the scene in Callahan’s beer saloon, he strives almost too 
deliberately for the intertwined minute realism and poetic 
rapture of the Dublin epic. But the author’s essential 
strength is his own. He has a sense of dialect—Yiddish, 
Irish, Italian, Yankee—which should make his fortune in 
Hollywood. It is a power which he displays uncannily 
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even in the trivial monosyllabic exclamations of a crowd. 
And to boot, he can be ecstatic without being ridiculous. 
The conclusion seems to be—read the book. If it will help 
sales any, I might add that the Comstocks have missed 
one of their big moments. 

MARIE SYRKIN 


LION INTO LAMB 


MARIANNE IN INDIA and seven other tales. By Lion 
Fenchtwanger. Translated by Basil Creighton. The Viking 
Press. $2.00. 


F “Marianne in India” had preceded instead of followed 
“Power,” ‘The Ugly Duchess,” and the “Oppermanns,” 
its effect could have been considerably more impressive. 
Following in their train, it is dwarfed not so much by their 
superior excellence as by their size and <i As a col- 
lection of short stories by some unestablished author, it 
would be at once remarkable for dry-point clarity, historic 
perceptiveness, wry humor, technical deftness. Instead, by 
comparison with the Feuchtwanger we have known, it seems 
curiously aerial, Lion metamorphosed into Lamb. The eight 
stories in the book, which range chronologically from a 
tale of Warren Hastings to a bitter little satire about a 
brain specialist under the Hitler regime, deal with many 
facets of the life of man. There is variety in them, but 
not passion; penetration, but not power. A lassitude per- 
vades them. They are told with a detachment from which 
the expected vitality is lacking. If they were the product 
of recent years, one would be inclined to draw conclusions 
as to the enervating effect of the past quadrennium in Ger- 
many upon a man like Feuchtwanger; but most of them, he 
explains in a 7 sapere note, were written between 1920 
and 1928. ‘They were,” he says, “intended to throw light 
on the background of my novel, ‘Success.’ Three of them, 
indeed, were included in that work. When at the begin- 
ning of 1933 my home in Berlin was searched by the Na- 
tional Socialists and nearly all my manuscripts, as well as 
those entrusted to me by friends in other countries, were 
destroyed, I thought the time had come to collect those of 
my shorter stories which I could still lay hands on.” 
“Marianne in India” is, then, more or less a proof-book, 
tenuous fragments embalmed in buckram. If the net effect 
is disappointing, it is only because, in a literary career as 
in the theatre, the law of climax functions identically. 
ANITA GRANNIS 


A LITTLE BOOK FOR SCOTTSBORO 


NEGRO INTELLIGENCE AND SELECTIVE MIGRA- 
TION, by Otto Klineberg, Columbia University Press, 
New York, $1.25. 


Sp is an academic analysis of the myth that Negro 
intelligence is inferior to white. It is a contribution 
to psychology, anthropology, and social science, but it can 
be recommended, also, to those who would enjoy the 
novelty of having one form of racial prejudice dissipated 
in half an hour by pure, cold intelligence rather than by 
thetoric. The author’s skepticism about the myth begins 
with an examination of intelligence tests which show that 
the degree of intelligence among whites and negroes varies 
considerably from one part of the country to another, while 
northern Negroes do Petter than southern. The author 
then proceeds on the principle “that a useful check upon 
the reliability of a given race difference obtained in any 
locality and under any specific set of circumstances is to 
take what seems to be fairly representative samplings from 
widely different environments and to compare the various 
results as checks upon one another with a view to deter- 
mining just which factors persistently yield differences in 
favor of one or the other race.” 
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The results still show a marked difference between north- 
ern and southern Negroes, but a clear tendency for an 
approximation of white intelligence by Negroes in the 
north. Next, the author disposes of possible selective fac- 
tors at work in Negro migration from south to north. He 
proves that those who migrated did not demonstrate any 
superiority over those who remained behind. He concludes 
that a rise in intelligence is roughly proportionate to length 
of residence in a more favorable environment. Dr. Kline- 
berg says, “The final and crucial comparison could only be 
made in a society in which the Negro lived on terms 
of complete equality with the white, and where he suffered 
not the slightest social, economic and educational handicap.” 
There is little hope, unfortunately, that certain sheriffs, 
judges, congressmen, senators and “‘public-spirited”’ citizems, 
to whom such data would come as a complete surprise, 
will spend an hour with Dr. Klineberg on the problem of 
racial prejudice, As a study in the effects of environment 
on Negro life, it is recommended ag partial testimony in 
the case of the late so-called “Harlem riots” of New York. 

I. A. 


WHY "SETTLEMENT HOUSES"? 


SOCIAL SETTLEMENTS IN NEW YORK CITY, by 
A, J. Kennedy, Kathryn Farra and Associates, Columbia 
University Press, New York, $5.00. 


— publishers claim that this book answers the ques- 

tion: what goes on in settlement houses? But these 
600 pages offer more than an account of organized social, 
educational and recreational community centers. This book, 
properly read, becomes one clue to what Charles Beard 
calls “the promise of American life’, to the accumulated 
effects of immigration, to the fate of cultural pluralism, 
to the processes of educational direction in a confusing 
metropolitan center, to the spirit of reform and a persistent 
neutralization of capitalistic disorders. This inventory of 
facts, figures and programs arrests the critical intelligence 
and stimulates it to question whether this whole process 
of social work is talented patchwork or true social creation. 
However, dedicated to inventory, the editors give us no 
philosophical justification of their work except in its prag- 
matic results. The aim of the social settlement is defined— 
“to bring about a new kind of community life .. . it 
should know its own neighborhood, housing, wealth, recrea- 
tion, industries, family and social life, political and religious 
associations... .” As Jane Addams said in 1892: “Men, 
women and children, taken in families as the Lord mixes 
them.” This philanthropy of forty years tradition is mar- 
shalled before the reader in terms of clubs, athletics, parties, 
movies, camps, music, dancing, dramatics, cooking, nurseries, 
health, forums and libraries. We learn that Jews and 
Italians predominate in the total membership of 18 houses; 
that the bulk are first-generation Americans. A mother 
testifies: “I learned through lectures how to raise my child 
—also how to beautify my house cheaply—how to act 
among many people.” Another: “I get a superior feeling 
at the meetings from what I feel all the time. . . .” Let 
the carving, painting, music, games, debates, health and 
careers of these thousands of children and adults be measur- 
ed for their intrinsic cultural and economic values in a 
society which still needs “settlement houses’. 


I, A. 
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ACTIONS COMMITTEE REPORTS ON 
AGRICULTURE AND COLONIZATION 


8 gem of the outstanding announce- 
ments made by the Zionist 
Actions Committee of the Jewish Nat- 
ional Council during its ten day session 
last month in Jerusalem was that the 
Jewish population of Palestine now 
numbers 325,000, an increase of 100,- 
000 over the figures of last year. 

Agircultural settlements, too, have 
increased, a figure of 180 settlements 
being given by Eliezer Kaplan, trea- 
surer of the Jewish Agency for Pal- 
estine, who reported on behalf of the 
Keren Hayesod which has been respon- 
sible for the launching or maintenance 
of most of them. 

These colonies now cover an area 
of 1,300,000 dunam (four dunam an 
acre), and comprise a rural population 
of 70,000. Of this group some 40,000 
are actually engaged in farming. 
Twenty-five mew settlements were 
founded during the past year, exclud- 
ing those in the large tract around Lake 
Huleh in northern Palestine, which, 
when drained of its marshes, Mr. Kap- 
lan believed, will colonize tens of thou- 
sands of families. 

There are now 150,000 dunam of 
orange groves under cultivation by 
Jews, but, in spite of the increased 
acreage, agricultural products to the 
amount of £1,600,000 had to be im- 
ported last year. The point made, 
however, was that the Keren Hayesod 
settlements are rapidly achieving a self- 
sustaining basis as a result of new 
agreements by which the settlers will 
begin repaying the loans in 1936 in- 
stead of 1939 as originally planned. 


32 NEW SETTLEMENTS 

There are 32 new settlements await- 
ing establishment which will provide 
for 1,823 families, now ready to be 
placed. An estimate of £475 for each 
family to be settled was mentioned, of 
which sum the prospective settlers are 
os ny: to contribute £100 each. 
Before final colonization goes through, 
then, Keren Hayesod will need £680,- 
000, for all the listed would-be- 
colonists. 

The total area acquired by the Colo- 
nization Department last year was 52,- 
114 dunam, not including the Huleh 
sector. 

FIVE YEAR PLAN 

Arrangements to check exploitation, 
control private initiative and stimulate 
the general rebuilding of Palestine are 
now being formulated through a Five 


Year Plan by the Executive of the Jew- 
ish Agency. “The Jewish Agency,” 
Mr. Eliezer Kaplan said, “‘is trying to 
introduce a planned life into every 
economic sphere in Palestine. A spe- 
cial committee is drawing up a plan 
which will cover the next five-year 
period.” 


Moshe Shertok 
Gives Survey 


of Immigration 


ki gers picture of Jewish immigration 
that can be presented to this 
meeting’’, said Moshe Shertok, member 
of the Executive of the Jewish Agency, 
“differs considerabely from that of last 
year when the Actions Committee met. 
The size of the labor immigration 
schedule was then stationary but now 
the progression of the last three 
schedules—5,500—6,800—7,650  ex- 
plodes the myth that the Palestine 
Government has fixed immutable lim- 
its for Jewish immigration into the 
country. It indicates that the Jewish 
Agency Executive’s policy of 
but firm pressure has resulted in in- 
creased immigration. The labor short- 
age in the country continues to be acute 
and dangerous. Therefore, efforts must 
continue to enlarge this immigration. 
The growing acuteness of the land 
question is the main problem for the 
Jewish people for tomorrow, not only 
because of the dangers inherent in Jew- 
ish land speculation, Arab hostility and 
Government’s restrictive legislation, 
but also because present conditions call 
for a big constructive projects program, 
providing room for Jewish settlement 
in new untapped areas, while safe- 
guarding the interests of existing Arab 
agriculturalists. The Government agrees 
in principle to such an approach, 
but the possibilities of its realization 
depend on the financial capacity of the 
Zionist movement,” 


TRANSJORDAN PROBLEMS 


Referring to the program for Jewish 
immigration into Transjordan, which 
is forbidden, Mr. Shertok said: “The 
possibilities exist on our horizon 
as did Huleh territory which we 
recently acquired. However, we 
must keep this in mind. The Jordan 
River is narrow enough to tempt us to 
jump over but it is deep enough for 
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MMITTEE HIGHLIGHTS 


From the Jerusalem Parley via telegraph, Palcor Agency 


us to be drowned in it. We must build 
bridges over the Jordan, working pa- 
tiently, solidly but never relaxing.” 

He then outlined the growing eco- 
nomic importance of Palestine as a 
result of the Jewish efforts for the 
whole Middle East. He said that this 
opens new approaches for tackling the 
Arab problem and cementing relations 
with Great Britain with a view to har- 
monizing Jewish, British and Arab in- 
terests, and enlarging the scope of 
Zionist work: ‘The increased oppor- 
tunities will necessitate a strong up- 
building capacity on the part of the 
Jewish Agency. The loan of $2,500,- 
000 recently made to the Agency by 
Lloyds Bank is but a stepping stone to 
what can be achieved. 

“The future of our progress on the 
structure that has already been erected 
depends on solidity. The Jewish Agen- 
cy must be in a position of responsibil- 
ity to insure this solidity. The principal 
tasks before us are land acquisition, a 
maximum agricultural settlement, the 
strengthening of industry and an in- 
crease in Jewish labor.’ 


75,000 More Jews 
Could Find Work 
Frumkin Reports 


A COMPREHENSIVE report on the 
status of Jewish labor employ- 
ment was presented by H. Frum- 
kin, Tel Aviv Labor member of the 
Actions Committee, and statistician of 
the Histadrut. Seventy-five thousand 
Jewish workers could be put to work 
immediately, if Jewish employers 
would engage Jewish labor”, Frumkin 
said. “Tens of thousands of dunam 
owned by Jews do not have even a 
single Jewish laborer. All the work- 
ers there are alien. As you travel 
along the road through Petach Tik- 
vah, Rehobot, Rishon, Ness Ziona 
— for mile upon mile — you can 
see Jewish groves without meeting a 
single Jewish workingman, At the 
beginning of 1932, Jews owned 65,000 
dunam of orange groves, on which 
were employed 4,500 Jews. Today, 
they own 150,000 dunam and employ 
only 5,000 Jewish workers. In addi- 
tion, 4,000 Arabs are employed on 
Jewish enterprises in town. Jewish 
urban and rural activity employs 15,000 
Arabs, thousands of whom are either 
Hauranis from Syria or Bedouins. If 
there were a full complement of Jewish 
labor on Jewish-capitalized enterprises, 
then 75,000 additional Jews would 
now be employed.” 
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Ben-Gurion on Inter- 


Party Harmony 


REVIEW of the discussions held 

in London for the achievement 
of inter-party harmony was the gist of 
the address in rebuttal by David Ben- 
Gurion, member of the Jewish Agency 
Executive, and Chairman of the Execu- 
tive of the Histadrut. He spoke es- 
pecially of the negotiations for an 
agreement with the Revisionists, re- 
marking he had learned with regret 
from Ussishkin that the Revisionists 
were continuing their sabotage of the 
national funds. Referring to the results 
of the Histadrut ballot on the draft of 
a labor pact which he drew up in Lon- 
don, Ben-Gurion said: 

“TI believe that the majority commit- 
ed a mistake, not against Zionism, but 
against the Histadrut itself. I appre- 
ciate the apprehensions voiced by the 
opponents to the pact within the His- 
tadrut, because I myself have had bitter 
experience with the Revisionists. Yet 
the Histadrut rejected only the draft 
of the text and not the principle of the 
agreement. On the day after the ballot, 
the Histadrut offered a new basis for 
a labor pact through negotiation. I 
regret the rejection of the pact but I 
am proud of a movement which freely 
rejects what it considers injurious, 
though aware that the situation could 
be utilized for a néw anti-labor incite- 
ment. I do not know of any other 
debate which was conducted on the 
same high level. Palestine Laborers 
are not a flock of sheep blindly obeying 
commands. 

Ben-Gurion warned the Revisionists 
against exploiting the rejection for a 
new crusade against labor. “I still 
hope not only for an agreement with 
Revisionist labor but for one all-em- 
bracing Histadrut, because the historic 
tendency of workers’ unity has been 
manifsted in Palestine in successive 
amalgamations. With regard to the 
Zionist movement generally, we stand 
on the threshhold of a new era, uniting 
not only all Zionist parties but all 
Jewry. Nevertheless unity itself is not 
a goal. The question is what goal 
unity will serve. If peace means tolera- 
tion of the smashing of Keren Kaye- 
met (Jewish National Fund) boxes, 
destruction of the authority of the 
Zionist Organization and the Knesset 
Israel, the breaking up of the Hista- 
drut, organized blackleggism, and the 
glorification of Stavsky, we will combat 
it. But if it means enhancing the 
prestige and efficiency of the Zionist 
Organization, the strengthening of the 
chalutziut, the opening up of new 
possiblities of land settlement, en- 
trenching the traditions of Jewish 
labor, the mobilization of the whole 
of Jewry under the Zionist banner, 
then we welcome it. 





CHAIM WEIZMANN VIEWS 
CHARGES AGAINST WORLD 
ZIONIST ORGANIZATION WORK 


HE climax of the debate on the 
political program of the Zionist 
Executive was reached when Dr. Chaim 
Weizmann, former President of the 
World Zionist Organization, delivered 
an address reviewing the work of the 
present Executive and appraising the 
charges made against it by its 
opponents. 

Taking up the criticism leveled at 
him in the past, which held that he is 
an opponent of the Jewish State for- 
mula, Dr, Weizmann declared he 
would be willing to talk about it when 
there were a million Jews on the land, 
“Those who are shouting the loudest 
in their demands for a Jewish State are 
destroying every embryo thereof,” Dr. 
Weizmann charged. 

“I welcome the advocacy on the part 
of the oppositionists of an enlarged 
agricultural settlement and of a system- 
atic combatting of land speculation. 
They show that they have learned 
something of the experience of the 
past years. I hope that they will con- 
tinue to learn from the realities of the 
Zionist situation. 


ENGLAND FAVORS ZIONISM 


“The political conditions in England 
are now much more favorable toward 
Zionism as a result of the practical 
progress in Palestine. . . . There exists 
the political basis for greater progress 
in the Jewish National Home but in 
order to utilize those possibilities two 
things are necessary. First, a strongly 
organized and morally powerful body; 
secondly, adequate national financial 
resources. 


THE ESSENCE OF OUR WORK 


“In his address at this meeting Rabbi 
Meier Berlin has demanded the ad- 
mission of any Jews regardless of their 
suitability for the work available in 
Palestine. The essence of our work, 
it seems to me, is not the salvation of 
individual Jews but the redemption of 
Jewry as a whole. It is impossible to 
continue building without a planned 
economy. All modern governments, 
whether democratic or dictatorial, have 
been assuming an increasing share in 
the economic life of their lands. Only 
in Palestine does there seem to be a 
lack of appreciation of the fundamental 
need of such co-ordinated effort. It 
has been charged that I am opposed to 
industrial development. That is un- 
true. I am, however, concerned about 
the health of many of the undertakings 


that have been launched. It is im- 
possible to concentrate solely on quan- 
titative progress with impunity, without 
destroying the quality. Our industrial 
future depends on the production of 
first-rate quality monopoly wares. We 
cannot compete in raw materials, only 
in skill and intelligence. 


BROADEN AGRICULTURE 


“The most essential task facing us 
at this time is to broaden the agricul- 
tural basis of development. The ha- 
lutzim are our defense corps, armed 
with ploughshares. It depends entirely 
upon us to strengthen the Keren Haye- 
sod and the Keren Kayemet to make 
possible the acquisition of areas of land 
to the south, north and east. If funds 
are forthcoming, I have hopes that 
these plans will achieve realization in 
my lifetime’, Dr. Weizmann said. 

“I have been denounced as an oppo- 
nent of the Jewish State formula. With 
out a million Jews on the land there 
is, naturally, no Jewish State. But 
those shouting the loudest for a Jewish 
State are destroying every embryo 
thereof, as witnessed by their attitude 
toward the Knesset Israel and other 
central national authority. The lack 
of civic responsibility and public anar- 
chy are worse even than land specula- 
tion,” 


Report on German 
Children Refugees 
by Henrietta Szold 


ISS Henrietta Szold, who is chair- 
man of the committee supervis- 
ing the settlement in Palestine of Ger- 
man Jewish children unaccompanied 
by their parents, reported on the work 
that had been done since the Hitler 
regime came into power. Character- 
izing this activity as the finest she had 
done during her entire career of fifty 
years in social welfare, Miss Szold said 
that the present situation in Palestine 
reminded her of the conditions in the 
United States fifty years ago. 

Miss Szold recalled that at that time 
she had gone to the New York harbor 
to welcome the Jewish refugees from 
the pogroms in Katerinaslav, Russia. 
American Jewry then unmbered 250,- 
000, the same as the Jewish pop- 
ulation of Palestine “when the Hitler 
catastrophe befell the Jewish people.” 
“Again I am receiving refugees,” she 
said, ‘‘but now they come to the Jewish 
homeland.” 
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JEwIsH FRONTIER — 


SHEKEL and ELECTION Campaign of the 


@ BEN-GURION COMING 


TO AMERICA 

- THE middle of May, David Ben-Gurion, labor member 

of the World Zionist Executive, will arrive in America 

for a four-week tour of the larger cities. The exact course 

of the tour will be announced upon his arrival. Shekel 

committees are urged to have the campaign in full swing 
by the time the veteran laborite pays his visit. 


@ CENTRAL SHEKEL BUREAU 


ORGANIZED 


A’ THE request of the World Zionist Executive, a Cen- 
tral Shekel and Election Board for the United States 
and Canada has been organized to control the Shekel cam- 
paign of all parties and to conduct the elections for the 19th 
Zionist Congress. 

The Central Shekel and Election Board is composed of 
six members of the Poale Zion-Zeire Zion and affiliated 
organizations, six members of the Zionist Organization 
(including Hadassah), three Mizrachi, and one Revisionist. 
Leo Wolfson is chairman of the board and S. Schmidt of 
Cincinnati is secretary. At present the latter is in New 
York organizing the central office. 


@ ELECTIONS TO BE HELD. 


SUNDAY, JUNE 23 
< ifgpee Central Shekel and Election Board has set June 23 
as the date for going to the polls. 

Selling of shkolim will end on May 25, when all monies 
must be sent to New York. 

On June 1, the register of paid-up shekel-holders will go 
to press. No shkolim will be listed in the register unless 
money is turned in before the end of May. Unregistered 
shkolim will not be honored at the polling places. 

All committees are urged to accelerate their activity and 
submit weekly reports to the national board. 


® LOCAL ELECTION COMMITTEES 
HE Central Shekel and Election Board has issued to all 
local branches of the Zionist movement a call to 
organize general election committees. No ballots will be 
sent to localities wherein such committees have not been 
established. The Labor Bloc has instructed its local units 
to take the initiative in approaching other Zionist groups 
to form a general election committee and ascertain that the 
National Board be notified of the existence of these 


committees. 
© COMPOSITION OF THE 
ELECTION COMMITTEES 


: local election committees are composed of repre- 
sentatives of various Zionist parties in the same pro- 
portion as the National Board. Local committees may be 
composed of ten members—four Laborites, four general 
Zionists (including Hadassah and Sons of Zion) and two 
Mizrachi. (Revisionists are found in very few localities, 
and it is doubtful whether they will participate in general.) 

Where there are no other Zionist groups, the Labor Shekel 
committees are instructed to form an election committee 
and notify the National Board. Unless such notification is 
received in time, no ballots will be sent. 





Labor Zionist Movement 


® ACROSS THE COUNTRY 


The Labor Bloc office has received reports of Shekel 
activity from points throughout America. Typical notes 
are as follows: 


CHICAGO—The campaign is well organized. Chaver 
Kotzin is chairman, and Fabricant is secretary of the 
Labor Shekel Committee. Plans are being formulated 
for a large conference, with the participation of Hayim 
Greenberg. 


PHILADELPHIA—On Sunday, April 7 a conference was 
held at which ninety representatives of the Jewish 
National Workers’ Alliance, Poale Zion—Zeire Zion, 
Pioneer Women, Hechalutz and a number of friendly 
organizations participated. Professor Hayim Fineman 
presided. Chaverim David Wertheim and Ehrenreich 
were guest speakers. Committees are already distribut- 
ing the Shekel. 


DETROIT—First reports of Dr. David Rebelsky’s visit 
indicate that the city was “taken by storm.” Teams 
of six were organized. Each is under a captain, and 


will be responsible for 100 shkolim. Chaver Haggai’ 


is secretary and Chaver Goldberg is chairman of the 
Speakers’ Bureau, which aims to contact sixty friendly 
organizations. 


BALTIMORE—Dx. Seidel has assumed chairmanship of 
the Labor Shekel committee. Hashomer is very active 
in the Shekel drive. 


BOSTON (Chelsea)—On Monday, April 8, Chelsea was 
host to a Labor Shekel conference, in which were repre- 
sented the Poale Zion—Zeire Zion, J. N. W. A., Pio- 
neer Women, Young Poale Zion Alliance, Honixter 
Society, Progressive Liberty Lodge, Workmen’s Circle 
Branch 736, and the Wool Sorters’ Union. The confer- 
ence was addressed by Max Goldberg and Philip Pot- 
ash. Chaver Berman presided. A resolution adopting a 
quota of 1000 shkolim was greeted enthusiastically. 
The conference also undertook to organize towns in 
the neighborhood, including Everett, Revier, Beach- 
mond, Winthrop and East Boston. The Shekel cam- 
paign is headed by Max Goldberg, honorary chairman; 
Morris Stone, chairman; Golden, Schwartz and Max 
Levine, vice chairmen; Max Berman, treasurer; Cutler, 
corresponding secretary; Buchstein, recording secre- 
tary; Epstein, financial secretary; and an executive 
committee of twenty-seven members. 


(The Manifesto of the conference of the Labor 
Zionist Front “A Call to The Jewish Masses”, will 
be mailed on request from the Labor Front Head- 
quarters at 1225 Broadway, New York City.) 





ATTENTION! 


The Jewish Frontier will print letters which are especially inter- 
esting and concise. It invites the contribution of new as well as 
accepted writers in prose and verse—and the work of artists. MSS 


must be accompanied by return postage. 
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May 1935 


‘ 7 AKHIN, the workers’ cooperative contracting agency 

for agricultural undertakings, and primarily for the 
cultivation of plantations, reports a steady progression in 
its work of investment and labor betterment. 

Founded in October of 1927 this organization, in the 
course of seven years has shown the following growth: 
Number of Workers Employed 1927 80 
Number of Workers Employed 1927 650 
Land Cultivated in 1933 4500 dunam 
Land Cultivated in 193. 6000 dunam 
Financial Investment 1926-27............-...----- 8,000 pounds sterling 
Financial Investment 1934.............-.-.-0--0--- 120,000 pounds sterling 

_Specific labor problems generated the creation of Yak- 
hin by the Histadrut; and although solved in a fashion 
by the organization’s existence the same challenge in placing 
Jewish workers in contact with employment still exists 
today. The goal of this division of agricultural adjustment 
in Palestine may be summed up in the words of the Hista- 
drut itself: 

“We will place the work under our own leadership and 
responsibility. We will not come to a plantation owner 
to beg for a day’s work at hoeing or picking at a degen- 
erate wage. We will take upon ourselves, the entire 
work of the Pardess, from its inception in planting to its 
very end, in the harvest. With all the strength of in- 
ternal organization, and all of our talent for creative 
work, and above all, with understanding and cooperation, 
we will earn our bread in honor and comfort even though 
a low wage scale exists in the colonies. . . . We will 
prepare new “olim” (immigrants) for the task and our- 
selves for the building of a meshek. Then if we succeed, 
we will in this manner acquire all the existent work in 
the private meshek. Thus it shall come to pass, that in 
this field of labor too, the Jewish worker shall be 
recognized.” _ 

_ The most serious problem still awaiting complete solu- 
tion is the refusal of the private homesteader and exploiter 














"YAKHIN” 






of labor to contract with the Jewish worker. Such ex- 
ploitation, of necessity, keeps the Jewish worker enslaved 
to a low wage and continual unemployment. 

The work of Yakhin is continually expanding, reports 
show. While before this their activity has been confined 
chiefly to the orange groves, this year on land given them 
by The National Fund, Yakhin is planting fruit trees and 
vineyards on 2000 dunam near Kiryat Anavim. 

In its effort to encompass all the activities of Jewish 
workers on the land, the organization finds itself con- 
tributing to a variety of workers’ causes. It pays, for in- 
stance, a sizable sum to the Workers’ Sick Relief and Unem- 
ployment funds, It has set up a loan bureau. In twenty- 
seven new settlements where workers are employed by 
Yakhin, the quarters have been partially constructed with 
the organization’s aid. These groups are chiefly in Judea, 
Sharon, and Emek Hefer. 

In addition to this, specialized work like crate and box 
making, hitherto closed to the halutz, is now available to 
him as a means of employment. Yakhin has established a 
crate factory which though only a little over a year old is 
already reeciving orders for some 250,000 boxes and em- 
ploying some 300 men. 

Still another rich field has been the establishment of 
Heiruth groups. These are recruited mostly from the 
middle-class brackets where people with little means are 
given the opportunity to learn the routines and rigors of 
agriculture. Settlement on the land is made possible 
through The Jewish National Fund whose task is the ac- 
quisition of Palestinian land as the perpetual national 
property of the Jewish people. All groups receive equal 

Continued on next page 





66 97° Agricultural Contracting 
Cooperative Association, 
Limited 


KARKUR — undertaken by the Africa-Palestine Investment, Ltd. and exe- 
cuted by Yakhin in Samaria, in the eastern part of the Sharon Valley 
and midway between Tel Aviv and Haifa, about 6 miles from the Med- 
iterranean Seashore and 3 miles from the railway station of Hedera. 
Eight other Jewish settlements already exist in the Karkur area. Soil and 
climatic conditions in this new sector are admirable. 
water supply which has been analyzed by the Experimental Station of 
the Jewish Agency, and found good for irrigation purposes. 


KIRYATH-ANAVIM B—is in the hills near Jerusalem, on Jewish National Fund 
land, and will have two types of settlement, agricultural and semi- 


agricultural. 


“YAKHIN” SUPERVISES 
Reclamation Work, Planting, Cultivation Until Bearing of Fruit. 


For Clients Only: 
MEDIATION IN LAND PURCHASES 
DRAWING UP OF PLANS 
EXPERT EXAMINATIONS AND REPORTS 
INFORMATION, ADVICE 


For particulars on the above 
enterprises refer to: 
NEW YORK OFFICE 





ANNOUNCES 


There is ample 


1225 BROADWAY. N. Y. C. 
Room 704 
Murray Hill 4-3268 
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parcels of land and practice diversified farming, rather 
than monoculture. Three such groups are found near 
Kfar-Saba (Heiruth A) ; and Wadi-Havareth (Heiruth B) 
and (Heiruth Gimel). 

The clue to the entire program of Yakhin has been or- 
ganized, planned effort. The goal has been the upbuilding 
of the self-supporting meshek through cooperative coloni- 
zation. In addition the organization has brought considera- 
ble money into Palestine, arranged the purchase of land, 
and organized the undertakings of its adherents by pre- 
paring their settlements for them solely upon a basis of 
organized Jewish labor. Since the conversion of middle- 
class families into active agricultural workers is an im- 
portant segment of its activities, Yakhin proudly reports 
that 357 middle-class families were organized in land settle- 
ments in 1933, and that the figure jumped to 455 in 1934. 
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your quest for a basic understanding 
of the Chalutz movement and the prob- 
lems of Socialist-Zionism, you will find 


HASHOMER 
HATZAIR 


Edited and published monthly by the 
members of the Hashomer Hatzair Or- 
ganization of North America, most in- 
formative. 


In this magazine, the reader acquaints 
himself with the educational youth 
movement, studies its activities, enjoys 
the values created py it, and examines 
the Socialist-Zionist ideology of one of 
its largest and foremost wings. 
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ISS LAPSON will 

be most pleasantly 
remembered for her 
staging of the dances 
in the Hebrew opera 
“The Pioneers”, recent- 
ly presented at Mecca 
Temple. Her ballet, 
based on the Palestinian 
Hora, spirited and well 
composed, was quite the 
brightest spot of the 
entire production. 


—John Martin. 
New York Times. 








Dvora Lapson 
DISTINGUISHED JEWISH DANCE MIME 


Pioneer of the New Jewish Dance. 
Choreographer and Director of Ballet 
of first Hebrew Opera, "Pioneers" by Jacob Weinberg 
Director of Dances 
for David Pinski's "The Power That Builds". 
Biblical, Hassidic, Palestinian, and Jewish Folk Motifs. 
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Management: 


NATIONAL ARTISTS BUREAU 
156 WEST 44th STREET, NEW YORK 
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